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ABSTRACT

This thesis purports to study the translation of idioms in The Scholars, a classic
work in Chinese literature, whose only complete English version is translated by Yang
Xianyi and Gladys Yang (hereinafter the Yangs). Idioms are the essence and cream of
a language, a part of culture which consists of all the shared material and spiritual
products of human society, and they embody the linguistic and cultural characteristics
of a nation. Language is the vehicle of culture and it mirrors nearly all the aspects of
culture. So, as the most succinctly essential part of language, most idioms are
culture-specific and reflect cultures in both direct and indirect ways. It is always
difficult for the translator to convey both the literal meaning and the cultural
implication of an idiom. Therefore, the success of idiom translation is, to a great
extent, in proportion to the success of the text translation.

Translation is not only a bilingual activity, but a bicultural one, and its nature is
the inter-cultural communication. In dealing with the source language culture, there
exist two methodologically distinct strategies: domestication and foreignization. The
former, which is target-language-culture-oriented, puts emphasis on the target
language (hereinafter the TL) culture in order to make the translated texts intelligible
and acceptable for the TL readers; while in foreignization, the translator 1s
source-language-culture-oriented and he strives to preserve as much as possible the
exotic cultural flavor of the source language (hereinafter the SL). Since Chinese and
English belong to two entirely different language families, and furthermore, such
natural and social factors as geographical backgrounds, cultural traditions and
concepts of value, are not the same, it is of great significance for the translator to
expertly manipulate both languages and cultures. As for a Chinese-English translator,
the lion’s share of his job is to transmit the cultural specialties contained in Chinese,
especially in Chinese idioms, to English readers.

In this thesis, the idioms are classified into six different kinds, i.e. Chinese set
phrases, proverbs, allusions, common sayings, slang and Chinese two-part sayings. all
of which can be found in The Scholars. The translation of them in this classic is both
important and difficult because they contain a lot of cultural information, represent
the genius and wit of the author and help to reveal the spirit of the whole book. The
Yangs set us a good example of how to transiate the idioms. Through his detailed

analysis of the Yangs’ idiom translation, the author of this thesis discovers that,



though the Yangs adopted foreignization to disseminate the Chinese culture to the
English world, they didn’t limit themselves to it and they also made use of
domestication as a device to introduce Chinese culture. Due to their skiliful use of the
two strategies of translation, most cultural connotations in the idioms of the original
work are brought faithfully to English readers. However, “Even Homer sometimes
nods”, so it is no strange that there also exist some pitfalls in the Yangs’ translation
which are actually unavoidable in culture transmission and literary appreciation.
Based on the study of the origins and cultural features of idioms, of the
relationship between language, culture and translation, and of the Yangs’ idiom
translation in The Scholars, the author of this thesis comes to the conclusion that a
translator should always bear in mind the linguistic and cultural differences between
the SL and the TL, and try his best to preserve the special cultural flavor. To do so, the
best strategy is foreignization and at the same time, multiple other factors should be
reckoned, such as the writer’s motivation, the purpose of translation, the acceptability
of the TL readers and the like, so the author of this thesis thinks that domestication is
also very helpful in dealing with cultural specialty of the SL. Only when
foreignization is focused upon with domestication as a supportive strategy in the
cross-cultural translation, can the TL readers have a deeper understanding of the SL
culture and a better appreciation of the theme, the beauty, and the exotic flavor of the

original works.

Key words: The Scholars, idiom translation, language, culture, foreignization vs.

domestication,
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INTRODUCTION

It is over 250 years since Ru Lin Wai Shi ( {fE#KS}FS£) ), one of the well-known
classical novels in Chinese literature, was published. It has been introduced, translated
and studied both at home and abroad, and has had great effects on foreign language
readers. But it was not until the 1950s that the complete English version of it came into
being. It was translated by Yang Xianyi and his English wife Gladys Yang, who have
wonderfully handled the various cultural problems in their translation. As the sole
complete English version of Ru Lin Wai Shi, The Scholars is most popular among
Chinese and English readers because of its plot, diction, ironical devices and its exquisite
rendition. The Yangs own their success, in large measure, to their strategies of transfation
in general, and idiom translation in particular.

As idioms are usually cultural specific, how to deal with the cultural elements
embedded in those idioms is of great importance in translation. A proper idiom translation
is essential for the TL readers to fully appreciate this great Chinese novel, and it is a
challenging job for the translators as well, because of a large number of idioms involved
in.

In recent years, translators both at home and abroad have been trying to replace the
study of traditional translation with cultural transfer. Translation is considered a
cross-cultural activity, which concerns not only two languages but also two cultures, and
the essence of it is to achieve inter-cultural communication. Cultural differences refer to
the differences in knowledge, life styles, the ways of thinking, beliefs, customs and so on,
which not only give rise to the misunderstanding and even failures in cross-cultural
communication but also seem to be the biggest obstacles 1o a successful translation today.
In order to translate successfully, a translator must be expert at both two languages and
two cultures, and he should adopt efficient strategies to reflect, preserve and transmit the
SL culture.

The author of this thesis wants to make a study of idiom translation in The Scholars,
and to examine the translation strategies applied by the translators to crack the problems
of cross-cultural communication. And he hopes his study can arouse others’ interest to the
introduction, study and translation of Chinese classics.

This thesis is composed of five chapters:

In Chapter I, the author introduces something about the writer and the story, study
and translation of Ru Lin Wai Shi; he also introduces something about the translators of
the sole complete English version.

In Chapter 1I, the definitions, origins and some typical features of idioms are
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analyzed; the cultural differences and similarities between Chinese idioms and English
idioms studied, and the significance of Chinese idioms in The Scholars stressed.

In Chapter 1llI, the author gives a brief introduction to language and culture; the
definittons and strategies of translation; the relationship between language, culture and
translation. Also, the traditional approaches of idiom translation are listed with examples.

In Chapter 1V, plenty of examples are quoted to study the Yangs’ idiom translation,
and the tdioms chosen from The Scholars are classified into six categories. From his
analyses, the author shows to the TL readers the importance of idiom translation in the
whole text.

In Chapter V, to make it clear that it is real challenging work for one to do idiom
translation in translating Chinese classics, the author points out some pitfalls in the
Yangs’ translation.

In the conclusion part, the author claims that, in the process of translation, the
translators must have a keenly cultural consciousness and foreignization should be
stressed with domestication as a support in cultural translation, especially in idiom
translation. Through his study, the author expects more and more people to get to know
Chinese culture by reading Chinese classics in their native languages; and he still hopes

more and more people will take part in the introduction, study, and translation of Chinese

classics.
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CHAPTER |
SOMETHING ON RU LIN WAI SHI AND ITS TRANSALTION

1.1 The Writer and the Story

The writer of Ru Lin Wai Shi is Wu Jingzi (RH{FE), who was born in a big feudal
bureaucratic family in Quanjiao County, Anhui Province, China in 1701. His family was
on the decline at that time and he experienced both prosperity and poverty. Having failed
many times in the feudal imperial examination, he moved to Nanjing in 1733 after his
wife’s death and another failure of the examination, where he met a fot of literati who
were either interested or uninterested in scholarly honors and official ranks. After so
many ups and downs tn his life, he saw through the world and began a life of dissipation.
From 1742, he had to ask his friends and relatives for help because of poverty. In the year
of 1754, Wu died of illness in Yangzhou.

The hardships he endured, the declining family’s social settings, the despise of those
who were addicted to ranks and gains, his keen insight and great talent, all contributed to
the writing of this great work--Ru Lin Wai Shi, which was written, polished and enlarged
between 1735 and 1748. |

Ru Lin Wai Shi is regarded as the first satirical novel in Chinese literature history. It
is a milestone of the satirical art in Chinese literature, especially in Chinese novel. “The
theme of this book is to criticize the imperial examination system and thirst for high
official positions and riches.”(Fr & #K, 1994:874) And in the art of irony, it is “castigating
the errors of the times out of impersonal motives and sorrow, in a writing style of
harmonious elegance and satire.”(Z 7, 1999:7) The sources for this novel are from
popular stories about some renowned scholars who preferred to live a quiet life or
pursued the traditional way of becoming officials. In this novel, Wu Jingzi made use of
autoblographical experiences and modeled many characters on his friends and relatives:
he wrote both the physical and spiritual lives of feudal scholars of different kinds. And he
depicted the greed, hypocrisy and ugliness of various types of scholars who were
poisoned by the feudal imperial examination, exposed the darkness and decadence of the
feudal society, criticized and satirized the overwhelming prevalence of the imperial
examination system and the feudal ethical codes at that time. Also Wu Jingzi used a good
portion of irony in this novel to describe the ideals of the Confucian scholarship and their
addictions 1o study and reclusive life. Moreover, the writer gave us a vivid delineation of
the diversified aspects of Chinese culture, such as clothing, food, architecture,
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transportation, marriage and funeral rites, religious belief, recreations, to name only a few.
With succinct language and excelient characterization, it is, undoubtedly, a masterpiece of
classical satirical literature of ancient China, and it exerts great influence over the later
satirical Chinese literature.

1.2 Its Dissemination and Translation in Other Countries

Chinese traditional culture is doubtlessly a treasure both in China and in the world.
Many Chinese classics are known to people all over the world and almost all the educated
Chinese know Ru Lin Wai Shi, some characters of which have even become household
names to cammon Chinese people. A lot of research work of this book has been done
since 1ts publication, And in some other countries, the translation and study it have a
history of over 80 years. It has been translated into many foreign languages, and
produced great influence on foreign readers. For example, in the late 1920s, the first eight
chapters were translated into Russia and several passages of the book were translated into
French in the early 1930s. Later complete foreign language versions of it came into being
in France, Russia, Romania, Vietham, Korea and many other countries. Also there are
many essays and books about this novel and they help introduce Chinese culture
contained in the book to the world.

The carliest English version of it is the first chapter of this book, translated by Ge

Chuangui (% 1&2&), appeared in The English Journal published by Chicago University
Press in 1939. Chapter 55 was translated and introduced by Xu Zhenping (X ) with a
name of Four New Characters in the English version of Tien Hsia Monthly (K F B
in 1941, Chapter 2 and chapter 3 were translated by Wang lizhen (EBFR) into Fivo

Scholars Passing the Provincial Examination and were collected in Chinese Wisdom and
Humor which was published in New York in 1946. Yang Xianyi (#% #i) and Gladys

Yang (#(J91X) translated the first seven chapters into English and got them printed in

Chinese Literature in 1954. Chapter 31 and chapter 32 were translated into The Generous
Young Scholar by Zhang Xincang (#K-0i%) in 1973. The continuous introduction and
translation of Ru Lin Wai Shi show that this novel is loved by many people, but there
wasn’t any complete English version of it until the publication of The Scholars, also
translated by Yang Xianyi and Gladys Yang in 1957. The Scholars was the sole complete
bEnglish version of Ru Lin Wai Shi so far, which consists of 35 chapters and was first
published by Foreign Languages Publishing House (#h3CHih&+t). This English version
was reprinted again and again by many publishing houses both inland and overseas. The
following examples and relevant analyses of this thesis are based on the Chinese-
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English bilingual book of The Scholars ( (/&% 5 ) ) published by Hunan Publishing
House (#84 H J& 1) in 1996.

1.3 The Translators of The Scholars and Their Translating Thoughts

Yang Xianyi is a prolific translator and famous comparative literatus in
contemporary China, and he is well-known for his linguistic competence and cultural
awareness. He and his wife Gladys Yang, who is a native of England, have translated
many Chinese classics into English since the 1940s. Among those are The Book of Songs

({iF22) ), Tang Poems ( {FETED ), Song Prose ( {18 ), Selections From Records of
the Historian ( { £2i23E) ), Selected Tang Dynasty Stories ( {EERTIEDY ), A Dream of
Red Mansions ( ELEERE Y ), The Scholars ({FEMAL L)) and Selected Stories of Lu Xun

( (&R /PIEIELEY ), and still a lot unmentioned. Their translation works have introduced
rich Chinese cultural heritage to the foreign readers. Also they have introduced to

Chinese readers many western cultural treasures like {FNiZ) ( Prometheus Bound ),

(BEBELRY ( Odyssey ) and (LY ( Pygmalion ). They made great contributions to
the cultural exchange between China and western countries.

So far as the cultural heritage of the original text is concerned, the Yangs pursue to
retain the images and flavor of the original work through foreignization as much as
possible, while they do not reject the domestication strategy altogether. “We Chinese
should know about the cultural heritage of other countries, and foreigners also should
know about the profound cultural heritage of Chinese ... The translators should try their
best to keep faithfully the images, the core of Chinese culture and civilization. This is a
question of translating Chinese traditional culture, a question of transferring the value and
soul of Chinese culture, and a question of reproducing the message about Chinese

people’s daily life, their happiness and sadness, love and hatred.” ({fF4: 44, 1993:33-34)

In accordance with such translating ideas, the Yangs grasped the pith of the original
work while they were translating Ru Lin Wai Shi. Through their appropriate use of the
strategies of foreignization and domestication, the Yangs transmitted Chinese culture
contained in The Scholars to English readers.

1.4 The Study of T/e Scholars in China

For more than 250 years, a lot of research work has been done on Ru Lin Wai Shi,
and many papers and monographs were published. Since the 20™ century, famous

scholars like Chen Duxiu (FR23EF), Hu Shi (fH1&), Lu xun (&), Qian Xuantong (£k %
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[F]), Li Hangiu (ZF{#K), Chen Meilin (Fk3E#$£), all thought highly of it; some even
thought that its true-sense irony about the worldly life was incomparable and they
regarded it as, just like 4 Dream of Red Mansions, one of the two pearls of Chinese
novels. Their work also contributed to the study and spread of Ru Lin Wai Shi greatly.

Although the complete English version of Ru Lin Wai Shi is seen as an excellent
translation of Chinese classics, few studies have been made about it by scholars since its
publication. Some scholars such as Zhang Peiji (3%3%2) and Sha Feng (¥P#1), selected
some words or expressions as tllustrations to their translation theories and practices, but
few scholars have conducted systematic research on it. Li Guolin (ZEE#K) explored the
different ways of the Yangs’ translation about some highly culture-loaded words and
expressions in The Scholars, but he only held that the translators of Chinese literary
works should learn from the Yangs and bear in mind the responsibility of introducing
Chinese cultural heritage to foreign readers, and his research work on the idioms was too
general. Recently, professor Xu Jun (tR38) made studies from systematic-functional and
cultural-oriented perspectives, but she also traveled on the same beaten track as her
formers by paying inadequate attention to the idiom translation, which in fact plays an
important part in the whole translation of the novel. All these research fruits help the
readers of Chinese and English readers to better understand this great work, but the
number of such papers is far from enough. The author of this thesis hopes, by making a
study of the idiom translation in The Scholars, to make readers recognize the importance
of idioms and the Yangs’ strategy of idiom translation. He also expects his study to fill in
the gap of idiom translation in The Scholars and to encourage more and more people to
undertake the task of introducing and translating Chinese classics.
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CHAPTERII
IDIOMS AS USED IN THE SCHOLARS

The language in Ru Lin Wai Shi was highly praised as “second to none in using the
pure vernacular in all the Chinese classics”. (BE32#K,1994:516) Wu Jingzi used a large
number of vivid, expressive idioms with abundant local cultural flavor, most of which are
still in use today and they have greatly enriched the Chinese language.

Both Chinese and English abound in idioms, “... their proper use in a language is
often a mark of a person’s command of the language.” (X & &, 1989:43) The perfect use

of idioms makes our language colorful and interesting.
2.1 Definition and Classification of Idioms

[diom refers to “a phrase which means something different from the meanings of
separate words; the way of statement typical of a person or a people in their use of
language” in Longman English-Chinese Dictionary of Contemporary English(1988); in
The New Oxford Dictionary of English(2001) it is defined as “a group of words
established by usage as having a meaning not deducible from those of the individual
words”; it is also defined as “an expression established in the usage of a ianguage that is
peculiar to itself either in grammatical construction (as no, if wasnt me)or in having a
meaning that cannot be derived as a whole from the original meanings of its elements (as
Monday week for “the Monday a week after or next Monday”...) ( Webster’s Third New
International Dictionary, 1976 )

From the above definitions of different authoritative dictionaries, we can draw the
following conclusion:

Idioms, which must be used as whole, are stereotyped from long usage and they have
different meanings from their grammatical or literal meanings.

The Chinese equivalent of English idiom in a broad sense is Shuyu (34iF) or Xiyu
(A %), According to Modern Chinese Dictionary ( CEALIGERMEY 1984), Chinese
idiom is defined as “the set phrases or shott sentences, which are terse in form and pithy
In meaning, used by people for a long time.” The definition of Chinese idioms in Cihai
( {&FiED , 1989) is “the set phrases or sentences in language, the structure of which can't
be varied at random. It contains set phrases, in a narrow sense called “FiE". Proverbs
(VZ21&), Sayings (#875), Xiehouyu (BX/51E) and so on.” In Study on Translating Chinese
Idioms into English, “Idioms are phrases or short sentences refined from the long-used
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language in people’s life; they are kemel and cream of a language...” (5K35%:, 1979:3)
In 2 broad sense, Chinese idioms include the Set Phrases, Proverbs, Chinese Two-part
Sayings (8X/515), Allusions ($2#Y), Colloquialisms ({#75) or Common Sayings, and
Slang ({8 ¥&). For the sake of study in this thesis, idioms refer to any type of the above
mentioned Chinese idioms in a broad sense, and most of the idioms mentioned, chosen

from The Scholars, contain cultural images since they are “formed” or “boiled down”
through a long-time usage by people.

2.2 Origins of Idioms

“ldioms were created during the practical work of the ordinary people”, (FkEFHE:,
1979:10) they are closely related to the historical background, life of economy and
politics, geographic environments, social customs and mentality of a nation. The working
people, such as workers, farmers, sailors, cooks and hunters, created a great number of
idioms. Sailors have invented many sea-faring phrases, farmers have created idioms
concerning their farm-work, fishermen talk of life in terms of fishing, and workers of all
kinds of occupations have created their own idioms. The most vivid and useful of them
were understood, accepted, popularized and passed down. Some of the idioms are
recorded in written materials while others are handed down through lips of the common
people. ldiom is like a mirror which reflects the special features of a nation or a culture.
The sources of the idioms are:

I Ancient myths, legends or fables such as “AU1—# (p.1226)”, “PAEIEEL (p.16)",
WINKZASGR (p.154)", “BH KD (p.978)", “/KFH B (p.1220)” and “Hify —
2 (p.1280)".

it. Historical events like “EIN K (p.26)”, “THH & (p.108)”, “BE =& (p.250)"
and ‘““FRTHZX (p.292)".

iti. Religions like Buddhism, such as “J{ 0 (p.90)”, “MLFi% T~ (p.1010)”, “[aI85R b i
(p-1276)", “Ke & &M (p.1276)” and “HF I MBI (p.1302)".

tv. Classical works such as “H#E#IR (p.274)", “IZ4 2 1% (p.498)”, “H A L&
(p-856)”, “22 8 T4k (p.1140)” and “B& T R A IR IE (p.1230)".

2.3 Typical features of Idioms

As is said before, idioms are usually closely associated with historical backgrounds,
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economic life, geographical conditions, science and technology, social conventions and
mental states of the native speakers. These factors jointly determine the features of
idioms and make it possible for the idioms to be of universal value, so that they have
been accepted and handed down to the present day.

As the most condensed part of language, idioms not only display the linguistic
features of the particular culture in their unique forms, but also indicate strong culture
attributes in content, reflecting, on a large scale, the people’s life, customs, beliefs and
cultural traditions. Languages can find the best manifestation of their colorfulness,
forcefulness, terseness and richness in idioms. So before proceeding to a detailed study of
the translation of the Chinese idioms in The Scholars, the author lists the following two
features of idioms:

2.3.1 Idiom is an Important Means of Rhetoric.

Since idioms are the kernel and cream of a language, the more use of them, the more
arresting and enjoyable the story will be. A great number of idioms are used in Fhe
Scholars and they are out of the mouths of different characters. Most of them are full of
vivid images with rich associative meanings; they employ various rhetoric devices such
as simile, metaphor, personification to make the language more vivid, expressive and
unforgettable, not only in showing the rich and colorful contents but also in conveying
cultural information and people’s thoughts, for example “FRf4 S ARNS K #E B (p.68)”, an
idiom that expresses the despise and curse of Butcher Hu to Fan Jin vividly. On the other
hand, the euphony of sound is used in idioms so as to arrive at the objective of being
rhythmical, intelligible and impressive, that is to say, cadence, meter, rhyme and balance

can be exemplified by idioms. “¥t WASE, RJIAB (p.312)7, “BERHT, BEHh IS &
(p-352)" and “X§ A5, IR (p.732)” are such examples.

[dioms can be the embodiment of wisdom and philosophy of people. Because of the
unique phonetic feathers and rhetoric devices of Chinese idioms, the proper use of them
contributes a great deal to make The Scholars “second to none” in l[anguage. Without the

rhetoric means, the Chinese idioms would be barren and plain without any taste or
wouldn’t be as vivid, colorful and expressive as they are now.

2.3.2 Idioms are Independent, Stable but Irregular
Idioms are phrases or short sentences composed of words, but their meanings are not

the totality of the individual words and it is often impossible to understand the idiom
from the meanings of the individual words. They are well established and accepted
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through common practice, and they are independent in meaning because the cultural and
historical background and other elements determine their being understood as a whole.
For instance, “Z& 3% 5"(p.978), whose literal meaning is dn old man on the frontier
lost his horse, is not difficult for those who know the story of the fable (originating from
Huai Nan Zi) to understand, but if we explain it word for word to those who know
nothing about this fable, they must be at a loss and couldn’t get the implied meaning of
this allusion: 4 disaster is sometimes a blessing in disguise or a loss may turn out to be a
gain,

“The most characteristic feature of idioms is identified as lexical integrity.”
(Fernando, 2001:9) ldioms are fixed in their structures and allow of no arbitrary changes
in their components because they are well-established through Jong use and accepted by
the common people. “Idioms are indivisible units whose components cannot be varied or
varted only within definable limits. No other words can be substituted for the
comprising... Nor are the words of an idiom usually recombinable.” (ibid: 10) On the
other hand, the stability of idioms is not absolute, “many idioms have alternatives, but
such alternatives must be in accordance with the original idioms’ total meaning and basic
forms, they also should be accepted by the common people.”(FK #5 5, 1979:27)

In The Scholars, variants of Chinese idioms can be seen in the change of words or of

word order. For example, “BITAZFETF (p.12)” is the variant of “EBRET" (which
means “be fond of and unwilling to part with something”), and “1RAE I Z 8% (p.258)" is
the same as “48 JL1RBE” (which means “to regret having not met earlier”). These variants,

regular or irregular, are only temporary creation to cover a special use in a certain
contextual situation and based on the original meaning.

The irregularity mainly exists in their forms that the strength of idioms is unrestricted.
Chinese idioms can be of different lengths and they may be composed of three or four or

more than ten Chinese characters. The following idioms from Ru Lin Wai Shi serve as
cxamples:

“HOVE (p.524)", “ITEKRL (p.786)", “HT-EH (p.1050)", “HIK 5% L (p.856)",
and “F WEWTE S5 F (p.704)”; couplets as “Bi RN, #EH L (p.352)", and “ T8
LA BEZH (p.712)"; short phrases as “*4FiE 510F, T 5 TR (p. 198) and  “—
W--FIR, —MW—%M (p274)” or sentences as “GF BRI KR, FLAEIEITK
(p.276)".
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2.4 Cultural Differences and Similarities between Chinese Idioms and English

Idioms
2.4.1 Cultural Differences

Though English idioms and Chinese idioms have some common features, there are
many differences in terms of culture. Since culture is important in giving a language its
characteristic and idiom ts the cream of language, many distinctive cultural features, such
as different geographical conditions, different states of mind, different economic
conditions, different religious beliefs, and different historical and literary allusions, can
be found in idioms.

The following are some of these cultural differences:

1. They have different geographical conditions and different images. Britain is a
country made up of islands and much smaller than China. Different environments
decide many natural phenomena. For example, to describe the same phenomenon
that something appears suddenly and in great number, we Chinese use “Ff 5 & 5,
while the English people say “to spring up like mushroom”. And if we turn this
Chinese idiom into like the quick growth of bamboo root in spring, the English
readers must be puzzled about the image of “bamboo root (3#)” because there is no
bamboo growing in Britain.

i.They reflect different states of mind of the two peoples. For example, we know
there exist different ideas about the animal dog in the two cultures. Though both
Chinese people and English people have cuitivated the habit of keeping dogs, the
Engiish people think highly of dogs while Chinese peopie often hold a kind of
repulsive feeling towards them. The English people use such idioms as “Love me,
love my dog”, “Every dog has its day” and “He is a lucky dog” to express good or
tender feelings. But in The Scholars, nearly all the idioms about the Chinese
character “¥1” are vulgar expressions: “AUARAIIIRE" (p.154), “F) AT L A
(p.234) and “—ELJ 4™ (p.474) or expressions associated with a derogatory sense
like 3 1757 357 (p.68).

iii. They have different economic conditions. Different environmental conditions also
decide the economic conditions of a nation. Since British people live along sea
coasts, their livelihood is dependent on the sea and their economic life is about
sailing, fishing and shipping business, which became the origins of some English
idioms. The idioms “plain sailing”, “in deep water” and “to sink or swim” are such
examples. As China is an agricultural country, there are more idioms about the
agriculture and peasants in Chinese than those in English.
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iv.They are influenced by different religions. Since the introduction of Buddhism,
Chinese was influenced by it greatly in ancient China, and many idioms have a lot
to do with Buddhism, examples like “S518 R R HAEF" (p.1302) are given in
the forgoing part of this chapter. In the western societies, religion, especially
Christianity, was once the most important social force and in modern times, many
people still take Christianity as their belief. So we can find many idioms that
originated from the religious scripture--the Bible. “As poor as a church mouse”,
“not to know a man from Adam” and “at the eleventh hour” are such examples.

v.They involve events or characters from the treasure house of Chinese literature and
English literature. This treasure house consists of historical events, legends, myths,
folklores, fables and other classics. For example, many English idioms like “love is
blind”, “much ado about nothing”, “Achilles’ heel” and “A Damocles sword” are
either from Shakespeare’s plays or myths of ancient Greece and Rome. In Chinese,
idioms like “E["]1FH 7", “BMET2208”, “= ¥ A7and “/\ i, H BB are

drawn from Chinese literary classics.

As is known to all, China enjoys a long history of more than 5000 years, and she is
regarded as a state of courtesy and high-level civilization. So there are a lot of idioms
about courtesy and educational affairs. However, English idioms are poor in these areas.

These cultural differences between Chinese idioms and English idioms add charm
and fascination to the two languages. But at the same time, they result in cultural barriers
to the intercultural communication and translation. Because of the uniqueness of a culture,
the TL receptors may be confused by the peculiar cultural message and images contained
in the idioms of the SL. For example, if we translate “JER 2 & (p.24)"(which means “a
typical Chinese imaginary image about the appearance of Chinese emperors”) into “the
appearance of dragon and phoenix”, the English readers may be quite bewildered because
“dragon” is a kind of horrible monster and “phoenix” is a cruel bird in the western culture:
but if the translator replace the Chinese images with the specific image of “a king” and
translate it as “look every inch a king”, they will understand what this idiom really
means.

2.4.2 Cultural Similarities

Apart from the common characteristics that idioms of the both languages share, there
are some cultural similarities between them. Human experiences and observations of the
world are similar in many respects. So, the cultural similarities exist not only between
different people but also between different times. There are many cultural universals,
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such as general knowledge of nature, the response to human kindness and love, the desire
for meaning in life, etc. and determined or affected by these cultural universals, Chinese
idioms and English idioms share some cultural similarities.

The following idioms illustrate the similarities in meaning between the two
languages, though they use different cultural images:

E= R God bless you

ZRk B Ehg To beard the lion in his den
FTHRE R To put all cards on the table

BT R A NI L To throw the helve after the hatchet

BB AFI, KEIHKE  Money makes the mare to go.
—BAYEIEME, =AFMHHFER The bumt child dreads the fire.

When finding the similarities between the idioms of the two languages, we needn’t
be amazed because people of different nations all live on the same planet and they share
many things in common, such as the structures of their brain, their general knowledge of
the world, etc. What’s more, people from different cultures are not isolated from each
other, cross-cultural communication activities never stopped. For example, ancient
Chinese didn’t have any idioms about Buddhism before it was introduced into China, but

now we have many idioms like “YLEIX T (p.1010), “BIZRBESE” (p.1276), “La /&7
(p-1276) and “B1FF M PATFSF” (p.1302) derived from this religion. And culture itself
is an open system that has a powerful capacity of accepting and assimilating foreign

cultures. All these factors contribute to the mutual understanding of different people and
make it possible for the translation of culture—bound idioms.

2.5 Significance of Chinese Idioms in Ru Lin Wai Shi

As a first-rate novelist and poet, Wu Jingzi was a master of the Chinese language. In
Ru Lin Wai Shi, Wu used and produced many Chinese idioms which deserve the privilege
to take precedence over any other clement and form of language in revealing Chinese
culture.

Furthermore, Chinese idioms are closely connected with Chinese history, social
system and living conditions of the nation and so on in content; and in form, these idioms
are well presented by their unique formation in nearly every means of expression. Thesc
idioms reflect the ways of life of the characters, convey their conceptions of the world
and contain the features of Chinese culture. All the idioms are a well integrated part of
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the language in the novel and they express people’s thoughts and experiences with the
fewest words possible but are most impressive and eye-catching. So the great success of
The Scholars is partly because of its creative use of Chinese idioms. This can be seen
clearly in the following four aspects:

1. The writer makes full use of these idioms so as to give life to every character of the

novel. For example, “8xE| QA F/r, KBIFELIZE ” (p.348) is used to show that the
runner wanted to cheat Ma Chun-shang and asked him to offer a bribe. “if I AN15 43 2%
IR, WFHAFHEKK "(p.276 ) shows that Miss Lu wanted her husband to pass the

metropolitan examinations and become an official .

1. The writer uses a lot of Chinese idioms to construct meanings in keeping with his
attitude and assessment of people and events. The vulgar expression “HU{R ¥ E”
(pl154, p576) is used by the so-called scholars like Senior Licentiate Yan several times
and it shows the despise of the writer. Also, “FEFE KA (p.474) in chapter 19 shows
the writer’s disgust about the restaurant people who tried to flatter the official.

i1, Since idiom is the essence of a language and the concrete expression of culture, the
writer’s use of these Chinese idioms makes his language powerful, terse and rich in
connotation.

iv. Because of the specialties of Chinese idioms, the language of Ru Lin Wai Shi is

colorful and full of aesthetic value. For example, some couplets tike “F& K i1 {r, Fth
ER” (p.352) and “A M IsF4, HMEZ"(p.144) make his language more memorable,

Though we now know clearly the importance of translating the culture-loaded idioms
in rendering the whole book into English, due to the specialty of Chinese idioms and the
cultural differences between the two languages, the translation of idioms in this novel
from Chinese into English is quite a hard job.

2.6 Methods Adopted in Idiom Translation

Since there are some similarities in the two languages, the translation of idioms can
be understandable to the TL readers. But the differences between them are the great
difficulties for the translator to overcome. As we have talked about in the forgoing part,
idioms are the idiosyncrasies of a language, and they often contain cultural-specific
images, which add to the complexity of idiom translation. It is unrealistic for the
translator to find an equivalent which can keep the original meaning in the TL. The
original meaning of an idiom is usually the totality of the literal meaning of the words,
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the meaning of images and the implied meaning. A good translation should be faithful
both in the images and meaning. But, sometimes when the three cannot be maintained at
the same time, it is the implied meaning that should be kept, because the implied meaning
is the spirit of the idiom and it is crucial to the understanding and appreciation of the
whole original text.

Traditionally, there are some techniques in idiom translation, and special approaches
are used in treating special problems. In the following sections, these techniques and
general approaches of idiom translation are listed as: literal translation, free translation,
literal translation combined with free translation, using synonymous idioms, literal
translation with a note, amplification or omission.

2.6.1 Literal Translation

A faithful translation attempts to reproduce the precise contextual meaning of the
original within the constraints of the TL grammatical structures. It “transfers” the cultural
words and preserves the grammatical and lexical “abnormality” in the translation.
(Newmark, 2001:46) Literal translation does not mean transiating word for word, or
“dead translation”, but rendering the exact contextual meaning of the original. Because
idioms serve as a mirror of the cultural features of a nation and embody a concentrated
reflection of various rhetorical devices, the translator must retain as much as possible
both the cultural features and stylistic characteristics. Therefore, literal translation is both
required and necessary. The proper use of literal translation can retain the vivid and
cultural-specific images, national flavor of the original text, thus helping enrich the
linguistic expression for the TL.

First let’s see some examples of English-Chinese translation of idioms:

Cold war — Ak
Armed to the teeth — HEEEIF A
A gentleman’s agreement — BTWE
A cat has nine lives — M

In The Scholars, there are many examples that were translated literally into English:

------ BB TIES A A, DO s LR ks F k175,
They besieged the yamen gate so closely that not a drop of water could have trickled
through, threatening to drag Mr. Chang out and beat him to death. (p.114-115)

.
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ERFEM: TR SR, FTTER 0E AU EOERT.”

With a laugh, Prefect Wang rejoined: “It shows that the old saying ‘three years of
good government -- one hundred thousand taels of silver ’is not always true.” (p.198-199)

o MBIERIBIF: THTI L PIEEH O s ”

“... ‘A dead prefect is not as good as a live rat.”...” (p.452-453)

The above examples retain the original images and figures of speech, preserve the
original techniques of expressing ideas and, most importantly, the readers can get the
profound truths from these vivid images. But because of the fact that the associative
meanings of some images in one language do not duplicate with those in another, it is not
certain that all of the idioms can be translated into the TL by adopting literal translation.
The literal translation sometimes cannot elicit the same association of the TL readers as
the source receptor about the same image, thus it may cause confusion or
misunderstanding. To solve this problem, many translators resort to free translation.

2.6.2 Free Translation

When the literal translation can’t express the implied meaning of an idiom, free
translation is often used. “Free translation reproduces the matter without the manner, or
the content without the form of the original. Usually it is a paraphrase much longer than
the original, a so-called ‘interlingual translation’, often prolix and pretentious, and not
translation at all.” (Newmark, 2001:46-47) Based on this definition, free translation is
rather a reproduction than merely transferring from the SL to the TL. This method is
doomed to suffer the great loss of the artistic forms, the images in the original idiom and
aesthetic values, but since®...meaning must be given priority” (Nida, 1982:13), the
meaning and spirit of the original text is the most important thing that should be
introduced in the process of translation.

Here are some examples of free translation of English idioms:

Like a fish out of water. - {RAHEIE

To be born with a silver spoon in one’s mouth,  — 4 FEHiHZ

Every dog has his day. — ANHBFEHREHART
Where there is a will, there is a way. - AEZFEEN

This method is frequently used by the Yangs in The Scholars:
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BHEAEFARR, EXRLARN WHBRX-OBRETRE, BT Ha0
B “ARBERTUREGIT T L voreee”

Fan Jin had no money for the journey. He went to ask his father-in-law to help.
Butcher Hu spat in his face, and poured out a torrent of abuse. “Don’t be a fool...”

(p.68-69)
o fRTER CHERENE  UABREENR. TE—A, THED
203 Ay ”

“*...Being in the same line, you are as close as sock and boot. But you’ve got to make
it within my power to help. Lets be frank and put all the cards on the table...”
(p.352-354)

REIEPTEIN, WIS, FEBRREHETETHER, REREEHTET
Wk, FXLE, TR,

But the two maids in Ling’s house had grown jealous. Each suspected the other of
getting more of their master’s money, and through jealousy started scrapping.
(p.1110-1111)

Since free translation cannot reproduce the sentence patterns and figures of speech, it
should be adopted “only when and where it is really impossible for translators to do
literal translation” (XJZE4E, 1991:53) . As a matter of fact, both literal translation and free
translation are the two basic translation approaches complimentary to each other, and
sometimes the combining of the two is needed to make the translation suit the translator’s

purpose.
2.6.3 Literal Translation combined with Free Translation

Both literal translation and free translation have their own limits, so it is impossible
for a translator to translate the whole original text using only one method. Therefore,
some translators take a flexible attitude in order to avoid stiffness and unintelligibility:
when you translate sentences which are similar in structure and/or in figure of speech in
the two languages, literal translation should be adopted; otherwise, free translation is used:
and when you translate sentences which are partly similar and partly dissimilar, the two
methods should be flexibly and cleverly combined. (ibid: 54) This principle also works in

the idiom translation, e.g.

Let sleeping dogs lie. — B, FROISH
Every bird likes its own nest. -~ B2 BHCK#E, AZHOH%
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Time tries friend as fire tries gold. — FUARESE, BARA L.
[n the Yangs’ translation, examples of such methods abound:

TR —BMAEER NWHEXEE, LR M, —2KBIWLERTFTRATHT

Braving the wind and dew, Wang Mian traveled day after day past large posting
stations and small, till he came to the city of Tsinan. (p.20-21)

“[A” and “g&” are translated literally, but “%#&” and “{g” are rendered freely.

Coorons MEXHF—FKMAeER, 808 ‘WAFUZFE 7 ? (p.342)
“You’'ve a prize in your hands, yet you don’t know how to use it! Isn’t that /ike going

to a treasure-trove and coming away empty-handed?”
“7Z11” is rendered into “treasure-trove” freely, while the rest are dealt with through

literal transiation.

“oenr RUW AW, WNR AW, CEEFALERY, EH5ET
“When [ say two or three hundred taels, you say twenty or thirty! Its like kissing in
straw helmets--the lips are far apartl” (p.352-3533)
The first part of this idiom is an example of literal translation, while the second part
is translated freely into “the lips are far apart” which serves as an explanation of the first

part.
2.6.4 Using Synonymous Idioms

Borrowing synonymous idioms is also an important method in idiom translation. As
human experiences are so much alike that some idioms in different languages are in
agreement with each other in connotation and images, it is possible for the translator to
use the closest equivalent idioms. “... such an equivalent is not merely one which reflects
the lexical content of the original statement but also one which is an equivalent on a
rhetorical level of impact and appeal.” (Nida, 1982:11) Therefore, those idioms, which
have the same meanings, connotations, image and figure of speech, may be borrowed
from each other without much impairment to the cultural message or the contextual
consistency, e.g.

Walls have ears. — fElEaH
A friend in need is a friend indeed. — JHMHE R EAT
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Misfortunes never come singly. -~ WAHIT

Also, we can find a lot of examples in which Chinese idioms are transferred into

their English counterparts:

MEEXZXRA, ET 2 WEHLFE LT T h—17.
It’s all the fault of the rascal Chai. He goes down to the villages like a donkey in a
lions hide, and he must have scared this painter fellow out of his wits. (p.16-17)

BELEMIANRTETE, BME LB oo
Because Mr. and Mrs. Lu have no son, the girl is the apple of their eye. .. (p.258-259)

Using an idiom of similar meaning and images means using an idiom in the TL
which conveys roughly the same meaning, and, in addition, consists of equivalent lexical
items, but this kind of match can actually only be occasionally achieved, because “there
are no complete synonyms in the sense of two words having exactly the same denotative
and connotative meanings”. (Nida, 2001:159)

2.6.5 Literal Translation with a Note

As we all know, idioms of a certain language can be quite easily known by those
who use this language as their native language, but they may be quite difficult for the TL
readers to understand or accept because of linguistic, or stylistic or cultural factors. When
the translator wants to keep the original flavor and the connotation of the source text at
the same time, or when he wants to introduce a new way of expression, or when the
allusion contained in the idiom is first introduced to the TL readers, literal translation
with a proper note is necessary. Some idioms can be fully understood only when their
historical backgrounds or origins, or its relationship with a nation’s customs are
introduced: |

Pandora’sbox —  HZThMES KM BRAT. WMERRE, 1F
5 LLARAEREND L.
A note should be added as: & T A &g, L&k %
PIAAN ] T L), FEMEiTE g~ AT, ik
TERBEMK DA ITH&T, FHMEE. %,
KL T Lk, MMAARHERTRNEE,

-
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Play one’s trump card — FTH TR, {FH4IE.
The note should be: I8 FFEB T HH LR ThE, 3¢
XA KB KB & F B AT 3

Examples can also be found in The Scholars, and allusions like “ZE# k5, “SFE
F4E, “HRIGE” and “B T KA XHr 55 are all translated with a long or short note,

which will be discussed in detail in chapterlV.

Without the necessary notes, many culture-loaded idioms in the above examples
cannot be thoroughly understood by the TL readers or the cultural features cannot be
vividly represented in the translated text.

2.6.6 Amplification or Omission

In the process of translation, translators will have to. make proper addition or
omission of some individual words to better express the original meaning. The choice of
amplification or omission is not random and it is necessary to bring out the meaning
between the lines in the original text. Either amplification or omission should be used
properly without doing any harm to the original meaning.

2.6.6.1 Amplification

The amplification is to add some words or phrases that don’t exist in the SL
according to the connotation of the idiom and the context in which the idiom is used. It
aims to help the TL readers to get a better comprehension of the translated version. Let’s
see the following examples:

Who has never tasted bitter knows not what is sweet. — FZEHFET, E41
GF % T .
A rolling stone gathers no moss. — EAANEE, HILARI,

=Pl anidrn, RRBE . (p.1052)

Kowtowing as quickly as a pestle pounding onions, he begged that his life being

spared.

RIUEZIE: “XRRAFHELT . ZUHE, BEFELELN.”

Feng said, “You want me to pluck the moon from the lake--it simply can't be done.
Mr. Gao must make the arrangements.” (p.1220-1221)
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The horse s mouth doesn t fit the donkey s head--the story didnt tally with Whiskers
Mao 5! Chen broke into a cold sweat. (p.1256-1257)

The underlined phrases or sentences don’t make their appearances in the original
texts and they are added just to show the implied meanings of these idioms.

2.6.6.2 Omission

Omission, which doesn’t mean “cutting the feet to fit the shoes”, is also one of the
useful techniques often used by translators. By omission, a translator tries to make his
translation more expressive and explicit, and to convey the essence of the original text
(here the idiom) more effectively. Omission is to omit the words or phrases that are
necessary in the source text but not in the target text and therefore should be made just to
the point; otherwise, it may spoil the original meaning.

In the idiom translation, a translator may find it difficult to keep the original images
or to replace them with similar ones of the TL; he has to omit the original images and
reproduces the implied meaning of these idioms. For example:

Pull one’s socks up — ERTI
In the seventh heaven — XX-KEih

A fly in the ointment — ZEHRAE
Neither fish nor fowl — A

All the images are omitted or replaced in the translation of the above English idioms.
So are the idioms in the following translations from Chinese:

“UAE R LTS 2 T e ” (p.664)
“He’s only an adopted son, who's never been any good...”
BN PNERME, HAAHABEZEF, HEFEEZIE. (p.268)

Qu looked at her closely; he saw that her beauty would put flowers to shame.

In the above two examples, the images of “4FE%” “f* “fE” and “A” are all
-

excluded in the translated version.
Because of the special nature of Chinese idioms, two idioms having the same
meaning are often combined into one for better sound and form. Though repetition is an

_2 -



Explore Some Aspects of Idiom Translation in The Scholars from a Cultural Perspective

important rhetoric device of Chinese language, the translator may find 1t difficult to do
the same for the English speakers rarely do so. Therefore, omission should be chosen to

avoid unnecessary repetition or tedious redundancy. The translation of “Ji & EZ &,
1B &2 3% is a case in point, and the translator just translate the second part of the
idiom, because though the two parts have different images, they share the same meaning.

The same theory can also be applied to the translation of some Chinese
four-character idioms, in which the first two words and the second two repeat each other
in meaning:

BTSFINER, WRWE A #1500 ARz 5

A highly-painted woman in one of the tea shops invited Ma Chun-shang in.
(p.368-369)

B2, < FETHOHE, TR, RUREE,

“It’s quite true,” declared Ching. “I wouldn’t have known, but for...” (p.492-493)

G E WAL 4575 e

Tang was disgusted by his glib tongue... (p.1070-1071)

Omission is also used in the translation of vulgar expressions, and this will be
discussed in Chapter V.
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CHAPTER
LANGUAGE, CULTURE AND TRANSLATION

3.1 Definition of Culture

“Culture” is quite an ambiguous and intriguing concept. The word “culture”
originated from the German word “kulture” which means the reclamation of the land and
the cultivation of the plants. Later it means the training of people’s body and spirit,
especially the training of arts and morality. And now it is such an extremely complicated
concept and an enormous subject that, according to some anthropologists, it almost
embraces everything in the world, whether material or spiritual. In Cambridge
International Dictionary of English (1995), it is defined as “the way of life, especially
general customs and beliefs of a particular group of people at a particular time”. In
Webster s Third New international Dictionary (1976), its definition is “the total pattern of
human behavior and its products embodied in thought, speech, action, and artifacts and
dependent upon man’s capacity for learning and transmitting knowledge to succeeding
generations through the use of tools, language, and systems of abstract thought”. The New
Encyclopedia Britannica (1978, vol.8) defines culture as “behavior peculiar to mankind
together with material objects that are part of this behavior. Culture consists of language,
ideas, beliefs, customs, codes, institutions, tools, techniques, works of art, rituals,
ceremonies and so on’.

Among all the definitions, the one that has been termed as the classic and much
quoted was provided by Edward Burnett Taylor in 187] in his book Primitive Culture:
“Culture... is that complex whole which includes knowledge, belief, art, morals, law,
customs and any other capabilities and habits acquired by man as a member of
society.”(Taylor, 1871:1) This definition served anthropologists well for about 50 years.
But with the development of science and society, scholars and experts in anthropological
science and other research fields made further study of culture from their own points of
view according to the need of their descriptions, thus more and more definitions of
culture came into being and now there are at least 200 different kinds of them in all.
Actually nearly everyone has his own conception of culture.

From alt the definitions of culture above, it is clear that culture is composed of many
elements. Now it is often defined and studied in a broad sense or in a narrow sense. In a
narrow sense, culture means intellectual and conceptual culture which refers to social
ideology, institutions and organizing structures of human beings. In a broad sense, culture
refers the whole of material and spiritual wealth that human being has created and
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accumulated through millions of years. The culture referred to in this thesis is studied in

its broad sense.
3.2 Language and Culture

In Webster s Third New international Dictionary (1976), language (s defined as “a
systemic means of communicating ideas or feelings by the use of conventionalized signs,
sounds, gestures or marks having understood meanings”. Language, as “a system of
conventional spoken or written symbols by means of which human beings, as members of
a social group and participants in its culture, communicate” (The New Encyclopedia
Britannica, 1978, vol.7), is commonly viewed as a means of communication, of
expressing ideas and emotions of human beings; it is a special social behavior and carrier
of information used for humap communication in a society. Language plays an important
role in all the activities of human beings, and 1t is also seen as one component of culture
and the carrier of culture at the same time, because it has three features in relationship
with culture as follows:

). Language expresses cultural reality because the words people utter refer to
COmmon experiences.

it. Language embodies cultural reality because the members of a community not
only express experience, but also create experiences through language.

iti. Language symbolizes cultural reality because it is a system of signs that is seen
as having itself a cultural value. (Kramsch, 1998:3)

Language comprises human beings’ historical and cultural backgrounds, approaches
of life and their ways of thinking and modes of living. Being an intrinsic part of culture,
language carries and mirrors culture. Language and culture are interrelated with and
interdependent of each other, so that understanding one requires the understanding of the
other.

“Since culture is defined succinctly as ‘the totality of beliefs and practices of a
society’, nothing is of greater strategic importance than the language through which its
beliefs are expressed and transmitted and by which most interaction of its members take
place.”(Nida, 2001:78) Without culture, language cannot exist and will lose its meaning
and significance, while culture uses a language as its means of expression and a language
undertakes the important task to carry the cultural information, spread the culture and
helps develop it. So the unique culture of a nation fostered over a long history is
inevitably contained in its language and the language of a nation transmits its unigue and
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colorful characteristics of culture. The close relation between language and culture
determines that in the process of translation, especially in dealing with culturai
differences, attention should be focused upon cultural elements and it i1s of great
significance for the translator to make a study of cultural features and transmit the
cultural information embodied in the SL.

3.3 Translation
3.3.1 Definition of Translation

Translation is also a very controversial term to define. In The New Encyclopedia
Britannica (1978, vol.13), it is “the act or process of rendering what is expressed in one
language or set of symbols by means of another language or set of symbeols.” It is seen as
“a rendering from one language or international system into another, or an art that
involves the recreation of a work in another language for readers with a different
background.” ( Webster s Third New International Dictionary, 1976) J. C. Cartford
defined it as “the replacement of one language by equivalent textual material in another
language.”(Cartford, 1965: 20) Eugene.A. Nida gave it a similar definition as “the closest
natural equivalent of the source language message.”(Nida, 1964:166) From his own study
of the translation theories from the 17" century to the current time, Lawrence Venuti
found that the tradition of translation was based on the value of nationalism and
imperialism. So he defined translation as “a process by which the chain of signifiers that
constitute the source-language text is replaced by a chain of signifiers in the target

language which the translator provides on the strength of an interpretation.”(Venuti,
[995b:17)

3.3.2 Principles of Translation
Different translators or translation theorists have different principles of translation.

The principles evolve with the development of translation and new ones are being put
forward all the time,

3.3.2.1 Chinese Translators’ View of Translation Principles

Early in the Han Dynasty, there were disputes about the principles of “ornament
()" and “substance (JiI)” in Buddhist translation. The advocators of the former put

emphasis on the rhetoric and smoothness of translation, while those who favored
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“substance” stressed that translation should be faithful to the original text without
addition or omission. The learned monk and great Buddhist translator in the Tang

Dynasty, Xuan Zang (% 3%) placed emphasis on accuracy and the transference of style in
translation.

In the Qing Dynasty, Yan Fu (f/®&), the famous translator in his “Translator’s
Preface” to T. H. Huxley’s Evolution and Ethics established a three-character standard in
transtation as Xin ({5 faithfulness), Da (iXexpressiveness) and Ya (felegance).

He considered the three as the guidelines for the practice of translating, and some
regard his principles as the only standard that all translators must observe. For decades,
though Yan’s principles caused unending disputes, many translators favored and adhered

to it sometimes with slight modifications. For example, Lin Yutang (#kiE &) advanced
“faithfulness (&3K)” ,“fluency (ENT) * and “beautifulness (3€)  as the principle of
translation in his essay “On Translation”(1933), and professor Liu Zhongde (X&)
propaoses the three-character standard as “Xin ({3 faithfulness), Da (iEexpressiveness) and
Qie (Plcloseness)”.

In 1951, Fu Lei ({8 & ) put forward his famous principle of literary
translation--“transference of spirit”(f§i2) or “resemblance in spirit”(71{LL) in contrast
with the so-called “resemblance in form”(JE{il). He said: “Translating, in terms of
effectiveness, is like copying paintings. What the translator seeks after is similar in spirit
rather than similar in form.”(F #71%,1984:558) By applying it to literary translation, Fu
uplifted literary translation to the height of aesthetics and arts.

In 1961, Qian Zhongshu (¥4 15) proposed his famous principle of “sublimation”
(1t.3%) and further emphasized the iImportance of reproduction of artistic effect in literary

translation. Qian argued that in a “sublimation” translation, “on one hand there should be
no trace of unnaturalness and stiffness of language resulting from the differences between
the two languages; on the other hand, the original flavor should be retained.” (ibid: 696)
Qian’s principle used to be regarded as the highest objective of literary translation which
every translator should try his best to achieve.

3.3.2.2 Translation Principles in the Western Countries
As early as in the 1* century B.C., a translator and orator, Marcus Tullius Cicero

pointed out that a translator should keep the same ideas and the forms or the “figures™ of
thought, and preserve the general style and force of language, that is to be equivalent In

style.(FF ilJ 5, 2002:157)
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In the late 1890s, Alexander Fraser Tytler put forward the famous three “laws of
translation” in his Essay on the Principle of Translation:

i. The translation should give a complete transcript of the ideas of the original work.

il. The style and manner of writing should be of the same character with that of the
original.

tii. The translation should have the ease of the original composition.

What Tytler emphasized is not the linguistics of the source text, but the
correspondence of the target text and the source text in theme, style, expression and other
aspects. His principle has exerted a tremendous influence on the succeeding scholars.

The famous America translator of the Bible, Eugene A. Nida, gives two types of
equivalence: formal and dynamic (the latter was changed to “functional” by Nida himself
in 1986). In one of his major translation works, he stated that the formal equivalence
“focuses attention on the message itself... in such a translation one is concerned with
such correspondences as poetry to poetry, sentence to sentence, and concept to concept.”
(Nida, 1964:159) “Dynamic equivalence” is based on the principle of equivalent effect,
and it contains the following two aspects:

1. The translation should produce the same effect on the TL reader as the original
produced on the SL readers.
‘1. The intended receptor’s response is the only criterion for the assessment of the
quality of a translation.

In Nida’s theory, “dynamic equivalence” is defined with “receptors’ response” as its
nature, and it has been widely adopted by the Bible translators since the 1960s. The
British translator Peter Newmark, formulated his concepts of “communicative
translation” and “semantic translation”, which in a sense were similar to Nida’s “formal
equivalence™ and “dynamic equivalence”

Based on Friedrich Schleiermacher’s theory, Lawrence Venuti stated that there exist
Lwo translation strategies: foreignization and domestication. In Venuti’s view, Nida's
translation theory contained an ethnocentric violence, and “dynamic equivalence” was
actually *an egregious euphemism for the domesticating translation method and the
cultural agenda it conceals.”(Venuti, 1995b:23) Venuti advocates that domesticating
translation must be replaced with foreignizing translation, because he thought a good
translation should reveal the linguistic and cultural difference of the foreign text and
resist the ethnocentric violence and cultural hegemonism in translation and only
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foreignizing translation can do this.
3.4 Approaches to the Transfer of Culture

In recent years, there is a growing trend to regard translation as an act of cultural
communication and the study on cuiture translation flourishes. Since language is seen as
both a kind of expression and a component of culture, the translation of language
materials is the process of turning the cultural contents in one language into another. Thus,
the approaches to the transfer of culture in translation are put forward and emphasized.

3.4.1 Translation, Language and Culture

Culture is very important to the effective bilingual transfer; different culture forms
will definitely give rise to cultural difference and obstacle, and the effectiveness and
smoothness of the message channel may be hindered. So the culture factors play an
essential and critical role in a bilingual transfer which is mainly done by translation. The
function of translation is to promote cross-culture communication. The close
inter-relationship between culture and language plays an important part in the translation.

As a bridge-builder of different languages and cultures, translators should realize the
significance of language and culture in the process of translation and try to reproduce the
culture carried by the SL in the TL. The translation should aim not only at rendering of
one language into another, but also at truthful representation of the cultural elements of
the SL in the TL. A translator should sharpen his sense towards the cultural elements in
his translation practice so as to bring the source message into full play in the TL. As Nida
said, “For truly successful translation, biculturalism is even more important than
bilingualism since words and expressions only have meaning in terms of the cultures théy
function,”(Nida, 2001:82) the successful translator is required to take into full account the
rclationship between culture, language and translation. Nobody could afford to ignore the
cultural differences between the SL and the TL in his translation procedure. In fact, more
and more translators are aware of the significance of taking cultural factors into
consideration in their translation practice and study.

3.4.2 Strategies of Translation
The important task of all the translators is to promote the mutual understanding of

people with different cultures, so it is inevitable for translators to meet with all difficulties
in handling cultural differences in the challenging and demanding job of translation. To
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solve the urgent problem of cultural differences, different translators have different
strategies. The German philosopher and theologian Friedirch Schleiermacher argued that
“there are only two. Either the translator leaves the author in peace, as much as possible,
and moves the reader towards him; or he leaves the reader in peace, as much as possible,
and moves the author towards him.” (Venuti, 1995b:19) And these two different strategies
are defined as domestication and foreignization by Venuti from a cultural political

standpoint.
3.4.2.1 Foreignization

Foreignization i1s “a term used by Lawrence Venuti to designate the type of
translation in which a target text is produced which deliberately breaks target conventions
by retaining something of the foreignness of the original.” (Schuttleworth & Cowie, 1997:
59) Among all those who advocate foreignizaton, Venuti is the most famous. He said,
foreignization is “an ethnodeviant pressure on those values to register the linguistic and
cultural difference of the foreign text, sending the reader abroad”, and it “signifies the
difference of the foreign text, yet only by disrupting the cultural codes that prevail in the
target language.”(Venuti, 1995b:20) In his view, “A translated text should be the site
where a different culture emerges, where a reader get a glimpse of a culturaf other, and
resistance, a translation strategy based on an aesthetic of discontinuity, can best preserve
that difference, that otherness, by reminding the reader of the gains and losses in the
translation process and the unbridgeable gaps between cultures.” (ibid: 306) In
foreignization, the translator strives to preserve as much as possible the alien flavor of the
SL, and when the readers of the TL want to read the transiation version of a foreign
language material, they must be ready to face what is unfamiliar and exotic. Thus, by
keeping the cultural images and difference of the source text, the target text can not only
contribute to a better understanding of different culture of the TL readers, but also
facilitate the readers’ adoption of new things, both linguistic and cultural.

“Lingual foreignization can be anatomized into three different levels: words,
grammar and style, whose foreignization is closely associated with the cultures
concerned.”(ZE &, 2002:1) But, in this thesis the author’s study is mainly concerned

with the foreignization of the idiom translation.

3.4.2.2 Reasons for Adopting Foreignization

Schleiermacher acknowledged that most translation was through the strategy of
domestication, an ethnocentric reduction of the foreign text to target-language cultural
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values, bringing the author back home. But he much preferred a foreignizing strategy, an
ethnodeviant pressure on those values to register the linguistic and cultural differences of
the foreign text, sending the reader abroad. (Baker Mona, 1998:241-242)

For people who favor the foreignizing strategy in translation, they mostly state their

reasons as follows:

I. It is necessary to introduce foreign cultures to the TL readers, because it is the
readers’ purpose for reading translation works.
i1. Transferring the SL culture to the TL culture helps enrich the TL culture and mode

of expression.
iti. Translation should function as a communicative medium and promote cultural

exchanges.

iv. If the translation cannot reflect the phenomenon of the SL, it cannot be cailied
“faithful to the source language”.

v. The translator should have confidence in the intelligence and imagination of the
TL readers in understanding and appreciating the cultural differences and the

foreignness. ( HE T, 2000a:279)

3.4.2.3 Domestication

Domestication is “a term used by Venuti to describe the translation strategy in which
a transparent, fluent style is adopted in order to minimize the strangeness of the foreign
text for target language readers.” (Schuttleworth & Cowie, 1997: 43-44) And Venuti
regarded it as “an ethnocentric reduction of the foreign text to target-language cultural
values, bringing the author back home.” (Venuti, 1995h:20) Eugene A. Nida is a
representative of those who advocate domestication. According to Nida’s concept of
“dynamic equivalence”, “a translation of dynamic equivalence aims at complete
naturalness of expression... and tries to relate the receptor to modes of behavior relevant
within the context of his own culture.”(Nida, 1964:165) And “dynamic equivalence™ is
actually “an egregious euphemism for the domesticating translation method and the
cultural agendas it conceals”. (Venuti, 1995b:118) In the light of Nida’s “functional
equivalence”, not only should the form of the transiation accord with the norms of the TL.
but also the cultural factors should be dealt with in line with the cannons of the TL. Nida
and other advocators of domestication prefer to bring the foreign (source) culture closer
to the reader in the TL, and they are in favor of the translation in which the TL culture is
exploited in order to make the translated texts natural, intelligible and familiar for the TIL.
readers.
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3.4.2.4 Reasons for Adopting Domestication

For Nida and those who favor the domesticating strategy in the process of translation,

they usually hold the following reasons:

. It is not only unrealistic but also dangerous to try to force the linguistic and cultural
norms of the SL into the TL. A successful translation should overcome not only
language obstacles but also cultural ones.

ii. Translation is a kind of cross-cultural communication, so one of the translator’s
responsibilities is to avoid cultural conflicts which may lead to various kinds of
misunderstandings. Hence, the translator should carefully deal with the cultural
connotations beneath facial expressions and try to narrow the cultural gaps so as
to facilitate better understanding.

iii. If the content and form of the translated message fall within the scope of the
intended readers’ knowledge of the world, they may understand the translation
easier and better. Therefore, the translator should try every means to transfer the

SL culture to the TL culture.
iv. Since the translated message may not have the same function to the TL readers as
that to the SL readers because of the knowledge and experiences of the TL readers,

the translator should not force them to understand and accept the SL culture. (¥
#rh 2000a:279)

3.4.3 Determining Factors in the Choice of Strategies

The controversy between domestication and foreignization is the focus of the
continual controversies In translation and it has a long history both in China and in the
West, Traditionally, it is seen as the controversy about literal translation and free
translation, which cares little about cultural features of the source text. Actually, the basic
divergence of this controversy consists in whether the bias is in favor of the SL readers or
of the TL readers. The author of this paper holds that these two strategies are a dialectical
umity of contradictions in general, the use of one shouldn’t repel the other, instead, they
are frequently used interchangeably, supplementary to each other, connected with each
other and penetrated into each other. Both of them are valuable when the four variant
factors -- the motivation of the writer, the genre of the source text, the purpose of the
translatton, and the response of the readers arc taken into consideration.
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3.4.3.1 Motivation of the Writer

To a great extent, the motivation of a writer conditions which approach should be
applied. When the writer wants to introduce the history, culture or philosophy of his
nation, the translator should adopt the foreignizing strategy to reproduce the writer’s
motivation in his translated version. For example, Cao Xueqin (& & /) showed us
nearly all kinds of Chinese traditional culture in his great work Hong Lou Meng. The
Yangs’ rendition, A Dream of Red Mansions, is translated through the strategy of
foreignization. The fact that the Yangs’ version enjoys great popularity both at home and
abroad owes a lot to their excellent reproduction of the writer’s motivation.

3.4.3.2 Genres of the Source Text

For different genres of the source texts, different approaches can be adopted. For
example, in dealing with the translation of political, historical, editorial or philosophical
texts, foreignization should be adopted because the aim of these materials is to introduce
cultures. While texts of practical purposes like notices, bulletins, news reports,
advertissments and popular stories should be translated mainly through the approach of
domestication, for these texts aim to achieve wider readership and readability.

3.4.3.3 Purpose of the Translation

If the translator is translating the source text for a specific purpose, for example, to
introduce some ideas, his major concern will go to the fluency and readability of the
translation in order to avoid obscurity and ambiguity. In such case, domestication is
preferable. When Yan Fu translated T. H. Huxley’s Evolution and Ethics and Other
Essays, his intended readers were scholars and feudal bureaucrats, so he adopted the
strategy of domestication to introduce the advanced ideas and technology and his

translation was full of smack of Tongcheng School (fi35 2 IR).

3.4.3.4 Readers’ Responsc

Some translators hold the view that the ultimate judges of a translation are the
readers, so they think it is important for the translator to have a clear idea of whom he is
translating for. Depending on the different groups of readets, the translator can decide
which kind of strategy he may adopt. When the readers expect an appreciation of foreign
art and cultures, the translator should adopt foreignization; and for the readers who just
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read for entertainment, the translator should make his translation easy to understand
through domestication.
Of course, there are some other factors, like the patronage and the trend of translation,

which affect the choice of translation strategies. Limited by space, we will go to any
length on this matter.
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CHAPTER [V

TRANSLATING THE VARIOUS TYPES OF CHINESE IDIOMS IN
THE SCHOLARS

“Language is the symbolic representation of a people, and it comprises their
historical and cultural backgrounds as well as their approaches to life and their ways of
living and thinking,”(JB K &, 1989:3) So is the Chinese language, which carries
thousands of years of civilization of Chinese people. As a result, many Chinese classics
naturally reflect Chinese culture which is quite different from that of other nations. And
the introduction of Chinese classics to foreigners i1s not only the inheritance and
development of Chinese traditional culture, but also a contribution to the world culture.
In this field, Yang Xianyi and Gladys Yang have done a great job. The Yangs have
introduced to the western readers many Chinese classics, most of which are translated
into English, and the English version of Ru Lin Wai Shi——The Scholars is one of their
representative translations of Chinese classics.

As we have talked about in the forgoing parts, culture is given priority in translation
now. The traditional study about the methods of idiom translation cannot embody the
translators’ attitude to culture. So the author of this thesis studies the Yangs’ strategies of
idiom translation in terms of cultural transiation.

The Yangs used different strategies in the translation process and their translation is
faithful both in content and in style, so the English version is worth reading, appreciating,
and studying, which draws great attention both at home and abroad. They have
successfully translated the idioms of The Scholars and with the help of their excellent
translation, English readers may have a good time appreciating the content, beauty, irony,
humor and other cultural information. The strategies and thoughts of the Yang’s idiom
translation deserve a detailed research in order to benefit the study of idiom translation in
Chinese classics, so, in the following parts of this chapter, the author selects some typical
Chinese idioms from The Scholars and then classifies them into six types to analvze,
though there might be some overlaps in the classification.

4.1 Chinese Set Phrases (7 1)

Although Set Phrases are regarded as the equivalence of idioms by some linguists, in
this thesis they refer to those idioms which are generally composed of four Chinese
characters (or syllables), and they are in an overwhelming majority, accounting for nearly
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90% of the total number of the Chinese Set Phrases, so they are often called “UU <K

1&”(Set Phrases of Four Characters). The reason why they are in so large numbers may
be closely related with the rule and tradition of Chinese word formation, rhythm and
Chinese poetic forms. They are fixed combinations which function as syntactic elements
in the sentences. These four-character set phrases are passed down from generation to
generation. Embedded with the wisdom of the Chinese people, they are the best culture
indicators and can reveal the Chinese phonetic features in the finest way because of their
neat structure. They stress the meaning by rhyme, parallelism and repetition, and they are
pleasing to both eyes and ears. This unique form is rarely found in any other language.
The conciseness and vividness of set phrases make them suitable for formal occasions, so
people frequently use them to make their speeches and writings more expressive and
powerful.

Though most set phrases have four characters, there are some exceptions. A small
number of Chinese set phrases consist of more or fewer than four characters: some have
two or three Chinese characters while some are as many as ten or more than that. For

example, “BEX. (p.1080)", “B52 2 (p.280)”, “Eh%if (p.524)” and “FTFK (p.786)”
are composed of two or three Chinese characters each, while “IiaERBZ &, WAER

2.3 (p.268)” consists of twelve Chinese characters. Long or short, they have been

invented and accepted through long usage and usually are rich in cultural connotations.
So the translator should try his best to reproduce these cultural connotations by using the
strategy of foreignization:

ittt A—W T Th4a, [Fa&fthdr ki, RET-Z)G, H/E#E.

Men will risk their lives in search for them; yet once they have them within their

grasp, the laste is no better than chewed tallow. (p.2-3)

m—p “iF517 , —F8EF, HNNEHz—K, BLT—F

At the signal to begin, they fell to with their chopsticks, like @ whirlwind scattering
wisp of cloud. And half the food had gone. (p.40-41)

------ W T AR, BUBSR, T4, ThmERZ Y LamEMZ
#, B ER LT .
Then Zhang and Fan changed into blue cloth gowns, straw hats and sandals, and,

stealthily as stray dogs, swiftly as fish escaping from the net, fled back to the provincial
capital. (p.114-115)

“UR[E RIS, AR R, “EEZH” and “IRMZH” are good examples of

foreignization. Since both Chinese and English have the same images of “#5”, “X\”, " =",
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“ZK”, “39”, “M7and “f1”, these cultural similarities and universals lay a basis for the
mutual understanding between two different language readers. By using foreignization in
translating idioms, the goal of communication is achieved. Thus, the cultural messages
and the original images are vividly and explicitly maintained, and all the four idioms
above-said are not difficult for the TL readers to comprehend.

Examples using the strategy of foreignization abound in The Scholars, and idioms in
the following sentences are just a few of them:

ERAR R ZELL.

Once more the villagers could live at peace, enjoving the fruits of their labor.
(p.26-27)

M L EMWAEL, REHNEEE, TEEH,, FTLE.

The helmsman and salt merchant’s eterk wrung their hands in dismay, and looked at
each other helplessly. (p.1050-1051)

MEETREA AL ITRAMNER, FTHE, BT,

The chieftain's soul nearly flew from his body in fear. He hastily ordered two hundred

spearmen to hold the enemy at bay. {p.1060-1061)
A AE RS, (FAR FLEAE KBMRTEMD, thTRIUERE.

If he was not in mood, then no matter whether you are prince, duke, general or

minister, or what silver you heaped on him, he would not even look at you.
{p.1312-1313)

However, the cultural differences exist between two peoples for many reasons we
talked about in ChapterIll. The translator must take the readers’ acceptability into
consideration and introduce the unique cultural information to the TL readers without

causing cultural misunderstanding or confusion, and in this case, domestication is a good
alternative. For instance:

AHBRR X —ERMA, B “FEFR” MEE,

The custom in Nanjing ... is cooking a fish, which stands for fortune. (p.662-663)

In Chinese, “f1” and “4&™ are homophones, so “fi” (fish) is often used to stand for
“43Vor “& £ (rich) in fortune, but it’s hard to keep this characteristic in English and the

usual way 1s by using the domestication to transfer its implicated meaning.

L b, KA “RH, BROIBE, A LMH —BIRET 1

-36 -



Explore Some Aspeets of Idiom Translation in The Scholars from a Cultural Perspective

“Cousin,” said Yu You-da on the way, “this district of our county has no sense of
morality left! ...” (p.1158-1159)

“fL7(Li), “X(Yi), “BE”(Lian), “Eit”(Chi) are the doctrines of Ru School ( fEZF %
YK ) which were accepted and honored in the feudal society in ancient China, and the
foreigners don’t know much of these Chinese feudal moral ideologies. So if this set
phrase is introduced through the foreignizing method (with notes), the translated version
will be verbose and the TL readers will be at a loss about the real meaning of this set
phrase, thus causing a failure in translation.

Other examples of using domesticating method in translating Chinese Set Phrases

areg.

‘LT, REFRTENE, BHALEELE, HAEEZE.
When the bride’s red veil was removed, he saw that Miss Xin the bride was lovely
enough to outshine the moon and put the flowers to shame. (p.500-501)

------ WHEX—OMAERE, BT A HEELE: “FEETHREGET ! e

...Butcher Hu spat in his face, and poured out a torrent of abuse. “Don’t be a fool...”
(p.68-69) |

------ MEARARTEEMT T —F, DREELERE, TEIEMEX.

... And when he studied the two volumes under the lamp he could have jumped for
Joy. (P.520-521)

Chinese Set Phrases are the cream and essence of Chinese culture and their meanings
are often implicated because of their concise forms; most of them have historical and

cultural backgrounds, such as “JUEREL (p.16)”, “TWIH L (p.108)”, “Pf i /]
(p.274)”, “IEF 2 (% (p.498)", “ZEFG AL (p.978)”, “Bita —&F (p.1280)’and “HkiliiRE
t (p.1328)", so the translator mustn’t infer the meaning of the idiom from the separate

words that make it up, and he should have a profound understanding of the implications
of set phrascs and be a master of material and spiritual culture of the SL. Without
knowledge of their origins, it will be quite difficult to understand and translate them.
Such set phrases are classified as allusions and will be studied in the section right below,

4.2 Allusions (H1#)

An allusion is “an expression designed to call something to mind without mentioning
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it explicitly; an indirect or passing reference” in The New Oxford Dictionary of English
(2001). Both English and Chinese abound in allusions, which have a lot in common.
People embellish their speech or writing with reference to characters or events from their
history, legends, literature, religion and so on. AHusions not only make the language vivid
and profuse, but make communication much more successful. Yet if we don’t know much
about their origins, they are not easy to understand, let alone appreciation. We know the
sources of idioms vary greatly, and most Chinese allusions originated from myths,
legends and fables, historical events, religious classics or stories, etc. and they reflect
special Chinese ancient culture. Some allusions come from other sources, like names of
places, recreations, games and so on.

Some Chinese allusions like “HHE17E (p.108)”, “BE=4 (p.250)” and “Bg T ¥
AXHrE (p.1230)” emphasize the historical events. The culturally loaded images create
many barriers to the translator and they are often very difficult to be completely
understood by foreigners who know little about their origins.

The cultural backgrounds of these allusions are little known by the English people
who are therefore unable to deduce the same associative meaning from the translation. As
allusions result in the problem of “cultural gap”, André Lefevere thought they were
developed by a specific culture--“A word or phrase that is symboiic for an emotion or 2
state of affairs.”(Lefevere, 1992c:56) And he thought the literal meaning of words or
phrases can be translated without much trouble, but “the link between the two, which is
so intricately bound up with the foreign culture itself, is much harder to translate.”
(ibid:56-57) Solutions to the problem in dealing with foreign culture reflect the
transiator’s strategy and thought. In their translation process, the Yangs knew the
“cultural gap”, so they not only transferred the denotative cultural information but also
made clear the connotation of the culture-loaded allusions; they reproduced the national
flavor of the SL, made the writer’s intention known and helped the English readers
understand the implied meaning of most allusions.

Some allusions are so frequently used that they lose their original meanings and the
use of their connotation overpasses their original meanings. People just take them as the
set language elements and neglect their origins when they meet and use such idioms. For

example, most Chinese know the allusions like “==--753F, EHX B, “HHAE, 1Y
But in dealing with the following allusions, the Yangs used the strategy of

foreignization with footnotes, and they not only transferred the denotative cultural
information, but also reproduced the connotative meaning of these altusions.

HERTEMBER, BRI TR — R,
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One day Emperor Hung Wu went to his house in disguise, just like the emperor in
the old story who called on his friend one snowy night. (p.108-109)

Through foreignization, the allusion is transferred directly into the emperor in the old
story who called on his friend one snowy night. The English readers can understand well
this allusion from the effective translation with detailed footnote given: The first emperor
of the Song Dynasty, Chao Kuang-yin (960-973), called on prime minister, Chao Pu, at
night to discuss state affairs with him.

“ooeRAREZYE, BRETEL GAENE, RRAEFHORE.”
“... the love of friends is stronger! Just look at the story of the Lord of Ngo and his
embroidered coverlet.” (p.732-733)

To make the TL readers understand clearly the viewpoint of the speaker about
friendship, the Yangs added a footnote as:

The Lord of Ngo was devoted to a singer in the state of Yue, and covered him with an
embroidered coverlet. Later this incident was used as a classical allusion to describe love

between men.

HEHCOWE: “Ai ‘EHAD , RNEBRERE.”
“When the old man at the frontier lost his horse, he thought it might be a good
thing.” sighed Xiao. (p.978-979)

“EH KL is translated into “the old man at the frontier lost his horse”, and the
translators gave us a detailed footnote of this allusion. From this, English readers can

know both the denotation, and the connotative cultural information of this Chinese
allusion. The note is:

An allusion to a story popular for more than 2,000 years in China. When an old man
lost his horse, neighbors condoled with him.

“This may be a good thing," he said.

The horse came back with another horse, and the old man's neighbors congratulated
him.

“This may prove unlucky,” he said.

When his son, who liked the new horse, rode it and broke his leg, once more the
neighbors expressed their sympathy.

“This may turn out for the best, " suid the old man.
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And, indeed, just then the Huns invaded the country and most able-bodied men were
conscripted and killed in battle; but thanks to his broken leg the old man’s son survived.

The little story can not only help the English readers understand the connotation of
the original material, but also arouse their interest.

The above three allusions, all of which are interesting stories, are all translated
through foreignization with notes. The advantage of this method is that allusions can be
introduced to foreigners without losing their native language forms and original cultural
contents. Thus the TL readers won’t find it difficult to understand them and the notes are
by no means gilded lily.

But when the origin of the allusion is quite long or the text is too short, or the
translator doesn’t want to make his translation rigid or the cohesion of the text interrupted,
the origin and even the images of the allusion may be omitted deliberately. Let’s see the
following example:

FEEAR T, BOER: “XFAAEMELY, MEEEX, FE LANTE.
‘=AAeh, X LV
He was panic-stricken, and thought, “Both complaints are true, and if 1 have to
appear in court [ shall lose face. Better make myself scarce.” (p.118-119)

“—+75ih N BT may be translated into Of the thirty-six stratagems, the best is
fo quit with a note, but even many learned Chinese don’t know what all the thiry-six
stratagems are, so there is no need to introduce all the stratagems. The Yangs just deleted
the former part of this allusion and translated only the connotation which lies in the
second part. The following allusions are dealt with in more or less the same way:

P THEME T B T JUTT, BRBEIE: “ B EE DT Qb KA, RSB L = 2T "
“You are a young genius, nephew!” declared his uncle after turning a few pages. “We
are none of us up to you.” (p.250-251)

mUE: IR, MAYE, RPN, I 7. HERFERR

“It’s high time you were,” said his patron. “You’ve reached the age when a man
should marry. I will find a wife for you.” (p.498-499)

The above three allusions are treated as if they were just conventional phrases which
have already lost their original cultural senses to many people. If they are translated with
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the strategy of foreignization, long and detailed footnotes or endnotes must be added to
avoid confusion, but the consistency of the text may be broken.

4.3 Proverbs (iZiF)

Proverb is “a brief epigrammatic saying that is a popular byword; a oft-repeated
pithy and ingeniously turned maxim.” (Hebster’s Third New International Dictionary,
1976) In Cihai ({FEHE) ,1989), proverb is defined as a kind of “short popular phrases and
sentences which are pregnant with profound meanings among the common people and
most of them reflect the experiences in people’s lives and struggles.” In Longman
Dictionary of Modern English Dictionary (1999), the definition of proverb is “a brief
familiar maxim of folk wisdom, usually composed in form, often involving a bold image
and frequently a jingle that catches the memory.” Proverbs are often incisive, pithy and
vivid, but they often contain the “folk wisdom” and “well-known factors or truths™ which
expound the profound truths with the simple matters in our daily life. (B # &, 1989:47)
Like the other kinds of idioms, proverb is an integrated part of Chinese language and
culture. Proverbs provide the sauce to relish the meat of ordinary speech, and teem with
lessons and morals in a short pithy form. Chinese proverbs enjoy great popularity and are
widely used. |

Anyone interested in languages will recognize the value in knowing the proverbs in a
language. Men of letters prefer to use proverbs to add variety and force to their writings,
with the purpose of making their language more vivid and expressive, more persuasive
and appealing. Wu Jingzi, as a novelist and master of language, employed many proverbs
as a device to portray his fictional characters and make his language succinct and vivid.

For example, some proverbs used in 7he Scholars not only make the characters vivid
and lively, but also leave a deep impression on the readers:

FEVOHE: - QEE:  CR/THA  RRILHE R AT
Put in Cld Qin, “...The proverb says, ‘Magistrates can ruin families. > Why ask for
trouble?” (p.14-15)

This proverb not only shows that magistrate, even of a county in ancient China, was
in charge of the fate of ordinary people, but also bespeaks that Old Qin was afraid: 1f
Wang Mian refused them, he might suffer a lot from that.

HZiE: B, WRMRET .. CXELEEAZOC  RERER?

LLong San satd, “How can you say such a thing, husband? Nothing can come benveen
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husband and wife. How could 1 be angry with you? ” (p.704 -705)

This proverb shows that Long San, in order to get some money from the prior,
pretended to be a woman (the prior’s wife). When finishing the English version, the TL
readers will know for sure how shameless the rascal was.

Proverbs exist ubiquitously numerous in almost every language, and dissimilarities
between two languages or two cultures are apparent. They, together with some other
types of idioms, are regarded as the most ancient and valuable manifestations of human
culture. The proper use of them can help the writer or speaker to express the commonly
shared ideas and beliefs, and unfold before receptors an enchanting and colorful picture
of that people’s geography, history, social organization, views and attitudes. Owing to the
different living conditions and other factors, Chinese people and English people have
different ways of thinking, which adds national colors to their proverbs. Compared with
English proverbs, Chinese proverbs have the following distinct features:

. An immense number. Chinese seems to have a proverb or saying for almost all
conceivable situations--whether they be human-nature situations or human-human
situations;

it. The distinctive Chinese quality of many of the sayings.

iil. Reflecting social qualities and the feelings of those deprived and oppressed.

iv. Having more proverbs with the feature of social harmony, or brotherhood, or

“doing good”. (K &, 1989:48-49)

Undoubtedly, the differences between them are predominant. A sensitive translator
must be aware of these differences and try to bridge the gaps.

Proverbs embrace a concentrated reflection of various aspects of culture. Being
meaningful to any discourse, they are meant to contribute clarity, force, and beauty to
speeches or writings. Closely connected with people’s daily life, proverbs reflect their
wills, feelings and morality. They not only show the various experiences, insight and
wisdom gained by common people, but also provide them with inspiration and didactical
information. Therefore, the translator should make clear where the specialty of the
proverbs lies and tries to maintain the specialty in his translation by prescrving the
original images of the proverbs. So the TL readers can understand the other people’s
values, ways of thinking, beliefs and so on. The following translations of the Yangs are
faithful both in meanings and in images.

o UM ATER, EES, e
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“...But as the proverb says, ‘Public business comes before private affairs. The state
comes before the family.’...” (p.144-145)

ERTH: “HEH: CABEGT. T e
“The proverb says: Dont consult your son on the question of retirement...”
(p.196-197)

bGE: “RiEE, B C—EXFPEA, —EKFEIOA 0 KREAN
FMRARET Y
“Mr. Guo,” said Pu Cheng, “you know the proverb: A peck of rice wins you a friend;
a bushel wins you a foe. It was a mistake to feed him so fong.” (p.548-549)

oM RATEA BHAFNA, T e

“... And as the proverb says, Poverty af home isn't poverty, buf poverty on the road is
killing...” (p.590-591)

“ aaras i RN il -3 AN ‘
... The proverb says, The yamen is a good place to do good deeds...” (p.630-631)
WRARICHE: © " BEFHM, FWEAEE o oo " |

“A thorough knowledge of Wang Shuhe is not as good as experience of many
diseases,” quoted the doctor. (p.764-765)

mWiE: “EE, MEHESE ABEER ! e ”

“Why, uncle,” replied Gai Kuan, “Didn’t you know the proverb? Warm feelings may
turn to coldness. Men are drawn to prosperity but not to adversity...” (p.1322-1323)

Through the foreignization strategy, the Yangs not only ensure their transiation
keeping the vivid images and indigenous flavor of the original idioms, but also inform the
TL readers of another culture, and achieve cultural communication between the readers of
both languages. The English readers can fully appreciate how we Chinese respond to the
original text.

As proverbs are terse, pithy and full of images which contain thoughts, opinions and
other cultural elements of a nation, the translator must go into the depths, dig out the true
sense, and use the foreignization strategy to keep and transmit the meaning and the
cultural information of the proverbs. Through his study of the translation of proverbs in
The Scholars, the author of this thesis finds that some proverbs are dealt with through the
strategy of domestication. Two examples are shown in the following sentence:

CoRUABBRES, BE TATHE . WEFOE FEILT A
. fiskrig bk

“...I'm just as anxious as you are to avoid trouble, and I dont like seeing any man
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ruined. But you've got to act quickly in this, Sir. So 1 hope you’ll consider what I've
said.” (p.350-351)

Here, the images “JAj7K”, “A&”, “#”and “+~]"of the above two idioms are all
ignored, and the translators just showed the readers the implied meanings of the two
proverbs.

4.4 Common Sayings (&1&)

There are also various definitions for Suyu ({#18) which is called common saying or

folk adage in English (hereinafter Common Saying). and the one given in The Modern
Chinese Dictionary (1996) is quiet widely accepted: “the widespread popular and
stereotyped phrases, which are terse and figurative and most created by the working
people to reflect their wishes and life experiences. For example, ‘K F L@ H, RIAH L
A’ means ‘Nothing is difficult in the world for those who set their minds to it”.” { {IWft

DB $L) |, 1984) Though most Common Sayings, characterized by colloguialism, are
created by the masses and spread among them, they have their origins in famous poems,
myths and historical events etc. They live to this day by passing from mouth to mouth or
through documentary records.

Compared with Chinese Set Phrases, they are much more vivid in images, looser in

syntax and more apparent in meanings, for example,“fRRFFE AR FE (p.52)” and “A
A~ have the same meaning that is “neither fish, flesh no fow!”, but “TR AR FEAE" is
regarded as a Common Saying for its loose syntax and the latter is considered to be a set
phrase for it is more succinct and with literary color. So what is true aforementioned is
true of “¥H 2 MK H K (p.462) and “¥i 2 K.

Common Sayings share quite a few features with proverbs. For example, both of
them are the result of collective wisdom over ages; they consist of more than four
Chinese characters; being colloquial is their common predominant stylistic feature, and
they enjoy widespread popularity among the common people. That is why some linguists
prefer to put them into the same category. But Common Sayings are more informal, more
descriptive and less refined than proverbs, while proverbs focus on a certain idea or
thought with sententious warning and instructive meaning. Also Common Sayings and
proverbs are different in that the former usually consists of only one clause which is often
used as a dependent clause of a sentence, while proverbs are often used as independent
sentences and may have two rhymed clauses with parallelism as a dominant feature,
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“arsoes BN kBA AAMBETEKR, ZoX LA ERT BRI
ﬁ}%ﬂ:—‘: ! a
“ ..Why should we offend Senior Licentiate Yan for her sake? Only fools catches

flies on a tiger 5 head. Much better say nothing and offend nobody.” (p.160-161)

Though the English idiom 7o beard the lion in his den has a similar meaning to “3&

FE ik F3hEEE”, the Yangs didn’t use this synonymous idiom because they wanted to

keep the original cultural images “Z % and “&; 48" and the metaphor used by the writer,
and their translation also contains the vernacular taste which stresses the commonness
and colloquialism of this saying. The Yangs reproduced the images so vividly that the TL
readers can understand the context of this sentence and the characteristics of the speaker
through their translation.

HEKRIE: “AEEXTHRONT! FACRESST — M, B By
EXRGA HK oo ”

“Don’t be a fool!” he roared. “Just passing one examination has turned you head
completely--you're like a toad trying to swallow a swan! ...” (p.68-69)

Butcher Hu regarded the success of examination as a swan, which is beautiful and
very hard to catch, while his son-in-law was regarded as a toad which 1s ugly and stupid.
From this common saying we can see how Butcher Hu despised and insulted Fan Jin.
Though the English readers may not be familiar with such images, they can get the
connotation of this Common Saying through the Yangs’ outstanding translation.

The following Common Sayings are all translated in the same way as the above two
examples:

Conn WM TTRERET, WAEH R T EEN,
“A man who has been bitten by a poisonous snake will be frightened if he dreams of
a rope three years agfter!” (p.286-287)

Ceee IR B T ARG, At ABRAFNEE TR aaR? 7
“If the baby doesnt cry, the milk doesnt flow. Why lug someonc else’s coffin to your
door and cry over it?” (p.1098-1099)

o fbERETNFI, RRE FATHE, SH—S8, HAWTX)HE
LT

“But if he wanted two percent or more, ['d miss the goat flesh and just get the smell
of the goat! That wouldn’t be worth my while.” (p.1254-1255)
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Since foreignization is not feasible on all occasions, the translators resorted to
domestication here as a supplementary method so as to make their translation faithful as
much as possible to the spirit of the original text:

“BER: BRIl ZEHFAL, e »
“A stepmother is always cruel...” (p.126-127)

The connotation of “BREfIZE 3k, Z= B H k" is about the cruelty of a stepmother.

[f it were translated into the fist of a stepmother is like the sun in the clouds to reproduce
the original images, the TL readers would find the comparison wholly impertinent.

ERMIE: “ZXMTHU? BMRE  —sik—NE B, LERBEAYE.
“Of course!” cried Big Foot. “I always stick strictly to the truth: ’ve not got the
usual match-maker’s mouth...” (p.656-657)

In the Yangs’ translation, the images of the idiom “— & 7K —4#8” are all discarded,
but its implied meaning stick strictly to the truth was brought out, so the readers can
better appreciate the true sense of this Chinese idiom.

As we have mentioned before, The Scholars is a collection of stories about the lives
of the intellectuals, and its main characters are of course the scholars, but Wu Jingzi also
created a ot of common people such as landlords, provincial officials, merchants, monks,
Taoist priests and so on. The range of the characters covers nearly all walks of life. So the
Common Sayings used by them in ordinary life can mirror their feelings and thoughts.
And the strategies should be chosen properly to introduce the cultural messages in
Common Sayings of the SL text.

4.5 Slang (1Ei&)

Slang, as it is defined in The New Oxford English Dictionary (2001), is the language
of a highly colloquial type, considered below the level of standard educated speech, and
consisting either of new words or of current words employed in some special sense.
“Slang, being the quintessence of colloquial speech, must always be related to
convenience rather than to scientific laws, grammatical rules and philosophical ideas. As
it originates so it flourishes best, in colloquial speech.”(Partridge, 1954:4) It shows that
slang 1s a language form that has much to do with an attitude, a feeling and an act of
common people. Though it is often regarded as informal and not quite respectable
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because some of the slang belongs to a certain dialect and is vulgar, it takes a large
portion of spoken language.

Slang not only appears in speeches, but also is used in the dialogue of dramas, movies,
TV plays and novels, so it is easy to find much slang in The Sckholars. Both Chinese and
English have much slang with the same characteristics, which makes it possible for the
translators to introduce the slang of the SL to the TL readers.

Generally, slang can be classified into euphemism (Z#Hit%) and vulgar expression
(FH1&38). In the following parts, we will discuss them and their translation separately
with examples from The Scholars.

4.5.1 Euphemisms

Euphemism is a common and long-standing linguistic and cultural phenomenon in
both western countries and China. It is “the substitution of an agreeable or inoffensive
word or expression for one that is harsh, indelicate, or otherwise unpleasant; or taboo, or
a polite, tactful or less explicit term used to avoid the direct naming of an unpleasant,
painful, or frightening reality.”(Webster's Third New International Dictionary, 1976)
Euphemisms are most elegant because they preserve decency when something unpleasant
1s mentioned, and they use mild, agreeable or roundabout words or phrases to replace the
exact but blunt words which may be painful or offensive.

As referred to before, the doctrines of Ru School and many other feudal moral
ideologies were emphasized on feudal social stratum and handed down for more than a
thousand years. The reason of this phenomenon lies in, that, in ancient China, these
doctrines and ideologies could help the rulers a lot to control people’s ideas. In the Han
Dynasty, Emperor Wu ({{#{7F) honored these doctrines and ideologies greatly and since
then people had to be careful with their words, otherwise, they would be despised,
punished or even killed. As a result, euphemisms developed and flourished in Chinese
feudal soctety.

Taboo generates euphemisms. In ancient times, people knew little about some natural
phenomena, so they became superstitious about supernatural powers or the existence of
gods and devils. When people dared not speak out something regarded as taboos, they
had to avoid something harsh by using a pleasant or indirect one to imply something that
both the speaker and the listener knew. Take death as an example, there are many
euphemisms of it in all kinds of languages because death is such a misfortune that
nobody can escape.

WREAARIE: “S£H40EF, EHTU.”
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“My mother has died,” Fan Jin explained, “and I am in mourning.” (p.106-107)

“56EF” is an euphemism to show one’s respect when he talks of his mother who is
dead, and “W.H "is also an euphemism to refer to the death of one’s elders. Both are used

in ancient China and actually they mean My mother has died.

“RERET T EZH0KMR, BB EL T
“Dress me quickly in my funeral clothes!” he said. “1 am going to my last rest.”
(p540-541)
Here both “3&”and “Z T are the euphemisms of “3£”, and go to one’s last rest is

also an euphemism of die in English

From the above euphemisms we can see that both Chinese and English have
euphemisms for the common natural phenomenon, and the Yangs’ strategy of using
English euphemisms to translate Chinese euphemisms can make the English readers
know fully this language phenomenon,

Social convention is accepted by most people and they behave according to this
convention. So this convention is sure to be reflected in their language, and people like to
use euphemisms in order to be polite and not to offend others. In old Chinese, when a
person wanted to show his respect to others, he must try to avoid speaking out the other’s
name directly, but the westerners don’t have such kind of euphemisms. Then, if this
phenomenon is introduced through foreignization, the English readers must be
bewildered. So the Yangs avoided translating literally and reproduced its implied
meaning instead:

—

XEZAT, i FES, RV WAT, #F, FEF, Tl

This two brothers were his third and fourth sons, Lou Feng and Lou Zan, the onc a

provincial graduate and the other a student of the Imperial College. (p.212-213)
RZWNiE: “ =4 068 /E41)7
“Is your brother’s name Hu Zhen?” (p.1242-1243)

Here in the above two sentences, the Chinese character “ifi” is used to show that the

speaker uttered indirect referent and tried to be polite or to flatter others. The Yangs’
transfatton reproduced the meaning and omitted the cultural connotation of these

euphemisms.

So is the strategy in dealing with the following example:
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FERANE: “XEWRRART . REFRLWS a7 £ ANNEF LRV E

“Never mind that,” said Yan. “The fact is that my brother has gone, while runners
from the yamen have been to my house looking for some one 1o arrest...” (p.120-121)

“PRRUS T is the replacement of “¥EFE™ (run away), but the latter is quite direct
and harsh, especially referred to his elder brother’s disgraceful act, so Yan spoke about it

in a roundabout way.
Morality, another important part of culture, refers to the standards or principles of

good behavior of a certain society. Such standards and principles have an impact on the
linguistic behavior of the society. According to certain morality, some words are thought
to be improper though they are correct in grammar or in meaning. People try to talk or
write in a roundabout way about the things that might be against their moral code, and
euphemisms would enable people to keep the morality and communicate successfully.
For example, in English, “misconduct or intimacy” is the euphemism of adultery and
pregnant is often replaced by “in a delicate condition or in a family way”.

----- WEANELE S G TRIET IR, BT Bl—2.

...The woman smiled and climbed into his cabin, and they had a night of lov-.
(p-1226-1227)

Here “ZAL— 4" is an euphemism about love affairs in Chinese, the translators
render it into an English euphemism of the sexual intercourse, thus the translation not

only makes clear the connotation but also shows that both Chinese and English have
euphemisms for some social or private behaviors.

“HEIE: IRNER, BAWEER.”
“But don’t you know the proverb? A whole boat of gold and silver won’t be enough
for a courtesan.” (p.1290-1291)

In old Chinese language, one of the euphemism of the prostitute is “{H7E 2 or “4A

1£7, but we shouldn’t translated it into fireworks or smoke and flower through
foreignizing method, because they don’t match fireworks with a prostitute or streetwalker.

So the Yangs used the strategy of domestication to show its real meaning in the original
text.
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4.5.2 Yulgar Expressions

Both in Chinese and in English, there exists the phenomenon that when people are in
a disagreeable condition or when they are angry and uncomfortable, they will show their
anger, hatred, and despite etc. by using cursing, swearing or insulting words. This kind of
language often makes use of heaven, hell, god, devil and other words like disease, death,

kill and ghost. Some vulgar expressions often refer to the sex organs or animals like “%
WA (p.234) and “—HE A (p.474), persons and deeds that cause people’s
imagination of disease or dislike such as “BEIRAIFLI” (p.234), “FIZR” (p.340) , “%
JRIE” (p.340) and “E L (p.1294); some refer to the way of one’s death, “ZEhR K45
1" (p.84) is an example.

In The Scholars, Wu Jingzi made use of some vulgar expressions to describe the
characters’ words and deeds. Though some vulgar expressions still keep their original
meanings, owing to their frequent use, most of them have lost their literal meanings.
Therefore, these idioms mustn’t be explained or translated from their individual meanings
and the translator shouid readjust them according to the difference between the two
languages and cultures, and take full consideration of the TL readers’ acceptability.

The following vulgar expressions are replaced with the English vulgar counterparts
and from them the TL readers can guess the attitudes and characteristics of those who
uttered such expressions:

FEMGE: Gy R F g 1

“Curse you!” bellowed Niu Yu-pu. “You played a dirty trick on me!” (p.576-577)

SCAE: “rkE! ARREARNE, BREARN? Y

“You are the one in debt,” he fumed. “How can you accuse me of spending your
money?” (p.1292-1293)

In the above two examples, there exist the same vulgar expression “BLfE”, if they are
transiated into “‘break wind” or “fart”, or “pass the wind”, the English readers must bc
confused about why the speakers sent such orders by using imperative sentences, so
domestication is used in place of foreigniztion in such circumstances.

BUAW T, FEERH, Viltdess. Fm.
The moment the monk heard this, he was beside himself with excitement and bustled
officiously off to make tea and prepare noodles for Butcher Hu. (p.90-91)

WL W2 0T, R TSMAETR LB TIR, # 5 Ze0E Nk
F1ERL.
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Seeing that it was Mr. Pan, the restaurant people nearly fell over back wards trying 1o
please him, choosing their choicest and fattest pork and duck for him and cooking the sea
shugs to turn. (p.474-475)

SBRT, EBERE BHREMOREARERA, BRELH—5).

So, frightened out of his wits, he said whatever the magistrate wanted to hear, not
daring to contradict him. (p.1052-1053)

The same vulgar expression “JREJRL” in the above three sentences are used three
times to show us the attitudes of different characters. The first one is rendered into ke was
beside himself with excitement because the monk thought Butcher Hu and Fan Jin had
become rich and famous, and he felt flattered to serve them. The second one shows that
the restaurant people wanted to flatter Mr. Pan. While the third described how the salt
merchant’s clerk was afraid of the magisirate. From these expressions we can also find
that the writer either despised or hated them. According to different connotations of the
same idiom in different context, the Yangs don’t keep the vulgar images but reproduce
the connotations, thus their translation is both neat and faithful.

FEEREBFERBETCONI—MUSE T, QORNEFEREE. “TH&HEIHL,
ATt

Niu Yu-pu had to take his servants to a tavern at Choupa, where he kept growling:
“You dirty swine, Wan Xue-zhai!” {(p.576-577)

Here, if the cursing phrase “#3k” is rendered into the dog’s head, the TL readers

will not know what Niu Yu-pu was talking about. In English dog is often thought highly
of while swing is often used as a cursing word, so the Yangs turned it into You dirty swine
to get the same effect.

The same strategy Is used in translating the vulgar expressions in the following
examples:

oo SRR KRR RYERIE, K MR L B TS, R A

“... But your mouth sticks out and you’ve a chin like an ape’s. You should piss on the
ground and look at your face in the puddie! You look like a monkey, yet you want to
become an official...” (p. 70-71)

A DR e NiB: “ JAFIR A IR H PIREE T L7 SR E M
(p. 234~-235)

“Fool!” shouted the bullies. “Use your silly eyes to look at the names of the lanterns.
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See whose boat this 1s?”
SCANGIE: “EENEFL BREILBRT Mt HEmE?
“Curse you! Why should I take my daughter back?” (p.1294-1295)
oo AR T NHME, R T —EEAER, REETE, FEEL
“... I've finished my silver and piled up all these debts. I'd better go to Fukien.”
(p.1302-1303)

4.6 Chinese Two-part Sayings (/5 i&)

Chinese Two-part Saying, a unique kind of idioms, also calied Enigmatic Folk Simile,
IS “a sentence composed of two parts with the first part as a riddle and the second as the
answer to 1t. Usually with the first part stated and the second unstated, the connotation
lies in the second part.”( {HALIXIEIAHL) ,1984 ) That is to say, a Chinese Two-part
Saying has a particular structure of a riddle, the first part often appears as a vivid simile
and concrete analogy, while the second part is the explanation of the first part. When only
the first part is used, it will be quite difficult to those who know little about that, thus it
makes readers rack their brains to catch what the real meaning or the connotation of this
expression is.

Chinese Two-part Saying is the unique form that can be found in few other languages
and most Chinese Two-part Sayings are full of the ethnic color of Chinese, including
ancient Chinese people, places, events; some contain the customs or religious beliefs as
well. Compared with other types of idioms, they are neither elegant nor explicit. Still,
Chinese Two-part Sayings are most popular among people for their peculiar forms and
strong local flavor, and they are widely used in an oral context. People of all social strata
like to use them in their conversations or articles. Chinese Two-part Sayings are
humorous and witty, and the use of them in reading materials can make a striking
impression on the readers.

Generally, there are two forms of expression in Chinese Two-part Sayings in terms of
figures of speech: one is using allegory and the other is using puns.

4.6.1 Figurative Two-part Allegorical Sayings
Most of the Chinese Two-part Sayings use allegory, and in such two-part sayings, the
allegory part usually has a vivid image while the second part carries the figurative

meaning which can be inferred from the allegory. Usually in this kind of Chinese
Two-part Sayings, the original images play an important role in the connotation of the
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whole idiom or even in the whole sentence and paragraph, and the omission of them may
cause contusion to the TL readers. So the translator should keep the original cultural
images and show the connotation at the same time in order to be faithful to the original
and to please the TL readers.

Rl TiXiE, BOM: “ ‘BTrAHAHFE, HEHLY. W AETHE?”

“Even if a paralytic falls into a well, he can be no worse off than before,” thought
Zhou Jin. “It can’t hurt me to go.” (p.54-55)

“HR_—B™W, K==W, ‘EESERE, EF—ET O BAE
ABARA] W= TE A E”

“When I say two or three hundred taels, you say twenty or thirty! 12s like kissing in
straw helmets--the lips are far apart! ” (p.352-353)

ZANBEIART, “WYHLL, EALE" BERBOE.

When the ginseng-seller heard this, he was like a dumb man dreaming of his mother
— he couldn 't voice his distress. He stamped frantically in anger. (p.1304-1305)

The two parts of the above idioms are connected intrinsically in meaning, so
foreignization can best transmit the denotation and connotation to the TL readers without
losing its original images and cultural messages.

However, when it is too hard to keep both the image and the figurative meaning in
the TL, or when the image and the metaphorical meaning are reproduced or made clear,
either of the two parts can be crossed out.

W —8: “IRXBEAFHRE? FRETE, /e  BEVBEDFE mAHT
o BAEBHER.”

“What are you up to now?” demanded Pan. “I’ve never worked with any one so
close-fisted. You can’t bear parting with a cent!” (p.482-483)

CofR—NERUTA, AEEEE, RE Ak L LHHE——FHA 7

“... An old man like you should be thinking of doing good deeds, instead of
cheating people all the time.” (p.590-591)

Also there is a case in which the images are only familiar to Chinese people, or the
reproduction or explanation of them may be too long to arouse readers’ interests, so the
translator has to preserve the metaphorical meanings with the allegorical part omitted or
replaced with a synonymous idiom of the TL.
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FER AR o RKIA Y RSN B, BTAERE L e S
LA RERENLAFRT, FHETE THLT, BRI TELT ;e

“...You had no business touching it, you scoundrel! ... Nearly a hundred tael’s worth

of medicine has disappeared down your throat...” (p.154-155)

Haneens BAB AR Fa TR BAEEIE XREER, RiFGR ‘ZHE
£ FE0i T, B E) 7 e »

“... No wonder they say you bookworms are hard to deal with: one might just as well
try to squeeze water out of a stone...” (p.352-353)

4.6.2 Pun-featured Two-part Sayings

Chinese Two-part Sayings of this kind use puns in the second part and they have
literal meaning and metaphorical meaning at the same time. Usually the second part is a
homophonic pun, which has the same or similar pronunciation but different characters.

“SMTBITIT E—FK F (M I0)Y” is an example, which means that “things will remain what

they were before”. Here, “8” and “|I” have the same pronunciation but neither the

characters nor the meanings are the same, so it is impossible to translate them through
foreignization. As a result, the Yangs used the strategy of domestication in rendering them
into English.

&TW 7R, WL ARAIER “ EELAAEE, 725, Bt i, 8
ErEERLT .

After hearing all the nonsense they were talking, the blind man gave up trying to
reason with them and groped his way back to his room. (p.1294-1295)

Due to the special features of puns, the limits of the TL culture and the TL itself, it is
most difficult for the translator to retain the original images, the unique forms and their
connotations all at the same time while they are putting these Two-part Sayings into
English. And the best way out for the translation of them lies in making appropriate
adaptation In some concrete conditions. It needs invention and translators’ creativity. In
fact, translation is an art as well as a science. What used to be considered untranslatable
now turn out to be translatable. Many translation workers, both theorists and master
translators, have painstaking research into the translation of puns. They gradually have
achieved some preliminary results and their work has shed some light on this problem.
And the author of this thesis 1s fully convinced that, soconer or later, the hard nut of pun
translation is sure to be cracked.
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CHAPTER V
PITFALLS OF IDIOM TRANSLATION IN THE SCHOLARS

From the study of the translation of these idioms in The Scholars, we can see that the
Yangs had done an excellent job in idiom translation. Their skillful use of the translation
strategies makes the English version no less attractive than the original. Their translation
strategy of “foreignization first, domestication second” is the best example to prove that
translators should try their best to keep as much as possible the accuracy of the content
and the appropriateness of the language style. In this respect, idiom translation provides
us a research material on how to successfully transmit the cultural message contained in
the source text.

However, just as the Chinese idiom goes, “&FL LT, ALTEA - “(Just as)gold
cannot be pure, (so} people cannot be perfect”; or the English idiom goes, “To err is
human™. Nothing is perfect in the world, neither is the Yangs’ translation. For some
reason, it’s safe to say there exist some pitfalls in The Scholars. In this chapter, the author
will make a tentative study of the translation pitfalls in dealing with some culture-loaded
idioms and classify them into three groups, not for criticism, but for speculation and
discussion:

3.1 Over-foreignization

Though we have stressed before that foreignization is the best way to keep up the
features carried by idioms, this strategy shouldn’t lead the transiator to do some
word-for-word translation or over-foreignization of the original idioms. The following
examples can be improved:

EEAN T XA, P18, BT L, Rl “BEET) HEPFEEL 1
When Kuang Chao-ren heard this, he made a haste to bow. “dlthough I have eves,”
he exclaimed, “/ have failed to see Mount Tai!” (p.388-389)

Many English readers know nothing about the famous Chinese mountain “Z£ 111, nor

are they familiar with such expressions as “F7 IR 151545 1L, So they don’t know what the

connotation of this idiom is and why Kuang Chao-ren uttered such a statement.
To avoid confusions of the TL readers about this idiom, the author thinks it might be
better if a note is added like: Mount Tai is one of the great moumains in Shandong
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Province and this idiom is often used to express ones ignorance rather than man's
anatomical eyesight.

Cee EERIRIR AL, RO T RAEXMUES, TATLE, RATHBUR! »

“...While our sister’s eyes can still see, you and Concubine Zhao shall worship
heaven and earth and the ancestors together, showing that she is your lawful wife. Then
your relatives will have to hold their tongues. ™ (p.130-131)

“FE X IMFHSE™ is a traditional Chinese wedding ceremony, which is not the same as
the westerners’, and their knowledge about the images of this idiom is also quite different
from ours. To introduce this ceremony, the author suggests it be translated through
domestication into have a wedding ceremony or through foreigniztion with a note like i
is one of the Chinese traditional wedding ceremonies.

Usually, an idiom contains a connotation besides its literal meaning and image(s).
When the translator fails to know this, his translation will not achieve the expected effect.
For example, the English readers will be plunged in confusion when they read the above
sentence of worshiping.

5.2 Over-domestication

Domestication is widely used in translation when the translator takes into
consideration the TL readers’ reaction and ability of understanding. But sometimes we
shouldn’t exchange one idiom for another indiscriminately in the TL, because the idiom
may have some kind of distinctively national or local flavor, or the idiom may have a
special biographical or geographical name. Such idioms may be associated with some
specific situations of a nation, so we must take full account of the cultural differences and
national flavors, and try not to approve a forced assimilation of figurative idioms.
Otherwise our translation will be over-domesticated, images of the original text will be

lost and incorrect cultural associations may be aroused.

AAN—Fl: “ B THAZE,
The others responded heartily: “4 friend in need is a friend indeed"” (p.58-59)

Here, the idiom “&H THUAZ 3" is just replaced by a similar English saying: “A

friend in need is a friend indeed”. Though the English readers can get the connotation of
it, they cannot appreciate the Chinese images. Firstly, we know that the others didn’t
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regard Zhou Jin as their friend, because friends should be equal, but the others thought
they were much superior to Zhou Jin for their higher social stratum and richer materials.
And they just wanted to show pity on Zhou Jin. Secondly, they thought they were noble
men, and should help Zhou Jin out of miser so as to show their higher morality. But all
these are lost in the Yangs’ translation. The author thinks it will be better if it is turned
into gentlemen are always ready to help others attain their goals.

5.3 Pitfalls Caused by Negligence and Misunderstanding

Mistakes are unavoidable. Even “Homer sometimes nods”, Mr. and Mrs. Yang are
human beings and they are no exception. Due to their negligence or misunderstanding,

some cultural messages were not transferred to the TL. For example, “4XE%” (p.678,

p1032) is turned into “paper money” or “paper coins” which means “money consists of

small sheets of paper, not coins”. (Longman Dictionary of Contemporary English, 1997)

It should be translated through domestication into “ghost money” or “money for spirits”.
Another example is the misunderstanding of “3H4”:

o REINER, BRSNS, SRR, QERERRE!

“... I believe in a man making his own way. Only a good-for-nothing would be let
his grandfather support him.” (p.276-277)” |

“fH3L” is “one’s ancestor including or excluding father” in many Chinese dialects
and in The Scholars it does not refer to “grandfather ”in a narrow sense.

Such pitfalls do affect the correct understanding of the translation, but on the whole,
they are few and far between.
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CONCLUSION

As discussed in the above chapters, translation is the conversion not only between
two languages, but also between two cultures. Because of natural and social factors, the
culture of a nation is unique and has its distinctive national characteristics. As a result, the
language of a nation, which is a part of culture, inevitably, has some features that are
different from any other’s, Idioms, as the crystal and diamond of a language, show their
cultural specialty in any kind of language works.

Translation is not only a bilingual activity, but also a bicultural behavior. So, firstly,
the translator should have linguistic competence in the SL and the TL, and then he should
be a master of the two cultures. When a translator is doing Chinese-English translation
about the idioms, he must not only realize what Chinese idioms are like, but also bear in
mind what special cultural information these idioms contain. He must be an expert at
Chinese idioms and have a good command of English. Only when he has the solid
foundation of both SL and TL, can the translator have the potential to be an eligible
translator. Secondly, “to be a fully competent transiator, one also needs to be bicultural in
order to ‘read between lines’,” (Nida, 2001:99) because “biculturalism is even more
important than bilingualism.” (ibid: 82) Idiom is regarded as the special form of language,
hence a carrier of culture. So the translator of idioms shouldn’t, during the translation
process, neglect the cultural information in the idioms and he should have the ability to
identify all the cultural similarities and differences between the two languages. Only
when the translator has become a master of both languages and cultures can he be
competent for idiom translation and avoid cultural errors.

In The Scholars, abundant ideas are expressed figuratively and many images in
idioms are of typical Chinese cultural specialty. In translating these idioms, the Yangs
used the two strategies of translation—foreignization and domestication properly. That is,
foreignization takes the dominant position and domestication subordinates. The
translation of The Scholars shows the Yangs’ inclination to the strategy of foreignization
In cultural translation, because they aimed at disseminating Chinese culture to the outside
world.

Today, with the globalization in every aspect of the world, cultural communication
among countries is becoming more and more frequent. And the native culture of gvery
nation treats foreign cultures with a more respectful and acceptable attitude. So, on the
one hand, translators should be in cultural consciousness and try their best to transmit and
absorb foreign culture; on the other hand, he should develop his native language and
culture. It’s doubtless that the translation strategy weighs a lot in the cross-cultural
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communication. The opening and compatible quality of culture is the precondition of
foreignizaton. In the process of the development of culture, foreignization is always
irresistible, reasonable and shares the same fate with language and culture. It can help the
understanding of the original content, styles of writing and cultural connotation, help the
TL to absorb exotic expressions, and enrich its own culture; while domestication is an
indispensable and supplementary stategy to some cultural translation. If the translator can
make use of them properly, that is, to abide by the principle of “Foreignization first,
domestication second”, the communication and understanding of culture between
different nations will be enhanced.
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